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—— if I knew how to 
beſpeak the ſerious Attention of the 
Reader to one of the greateſt Ar- 
Joh of the Chriſtian Religion, and of the 
greateſt Concernment to himſelf, 

And tho' the Subject is particular, and 
ſeems only to relate to one Point, yet the. 
Things which will here come under Conf- 
deration, will extend to Matters of the moſt 
general Moment, and contain the moſt affect - 
ing Reaſons to awaken and convert the Heart 


both of the Deiſt, and the Chriſtian. 


For it is my Intent ſo to ſearch and lay 
open the true Grounds, and Reaſons of the 


Chriſtian New Birth, that the Things ſaid, 


may equally reach both theſe ſorts of Rea- 
ders. ; 

For the Deiſts, and Unbelievers, have a 
great Share of my Compaſſionate Affections, 
and I never can think, or Write of the'infinite 
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Bleſſings of the Chriſtian Redemption, l | 


out feeling in my Heart, an impatient Long- 
Ing to ſee them the happy Partakers of them. 
And as one naturally Believes, what one 
ſtrongly Wiſhes; ſo I can't help hoping, that 
both Chriſtians and Deiſts will here find Truths 

of ſuch a Nature, as muſt in ſome Degree 
touch their Hearts, if not read with 8 
and Aver ſion. 

The Thing, I own, which I am the moſt 
afraid of, is the State and Temper of the 
Times, which renders the Minds of almoſt 
all Sorts of People too indiſpos'd to read 
Things of this Nature, with that Regard and 
Reverence, that is ſuitable to them. 

When a Subject of this Kind has been long 
reflected upon in News-papers, and offer'd to 
the Conſideration of People amongſt the tri- 
fling Speculations of the Coffee-bouſe, the pro- 


per Regard that is due to ir, muſt be much 


abated; and it will be hard to perſuade the 
Reader, that he is very unfit to conſider of 
this Matter, and altogether unqualify d to 
judge of it, without entring upon it with 
ſuch a ſerious and well-diſposd Frame of 
Mind, as would fit him for the Devotions of 
his Clo/ef, 

I have here added my Mite to regain the 
Reverence that is due to this Sacred Myſtery, 


and 
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and yet ſo to unfold it, and confirm it by the 
moſt known Doctrines of Scripture, that 
every willing Mind may look into the true 


Ye Depths of it, and ſee the Foundation on which 


it is grounded, with the greateſt Certainty and 
_ Conviction. De 
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REGENERATION, 


NEW BIRTH. 


F AN was created by God 
after bis own Image, and in 

tA his own Likeneſs, a living 
00 J. Mirror of the divine Na- 
ture; where Father, Son, 


and Holy Ghoſt, each brought forth their 

own Nature in a creaturely manner. 

( 2.) As the Son, who is begotten of the 

Father, is the Brightneſ of the Father's Glo- 

ry, and the Holy Ghoſt proceedeth from the 

Father and the Son, as an amable, moving 
3 Tue 
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ture generated the divine ord, or Son, and 
the Holy Ghoſt proceeded from them both, 


as an amiable, moving Life of both. This 
was the Likeneſs or Image of God, in which 


the firſt Man was created, a true Off-ſpring of 


God, in whom the d:vine Birth ſprung up as 
in the Deity, where Father, Son, and Holy 


Ghoſt ſaw themſelves in a creaturely manner. 
(3.) In the divine Nature the Father can- 


not poſſibly be ſeparated from the Son, nor 


the Holy Ghoſt from both, or either of them: 
But ſuch Separation could come to paſs in the 
Trinity, become creaturely, or in the creared 
living Image of the Trinity. | 

(4.) If ſuch Separation could not have hap- 
pen'd, Man could not have fallen out of Pa- 
radiſe; for ſo long as this Image of the holy 
Trinity continued unbroken, ſo long it muſt 
be in Paradiſe, Heaven, or the Kingdom of 
divine Joy. 

(S.) But that this Separalih could happen 
in this created Image of the Trinity, viz. that 
the Birth of the Son, and the Ariſing or Pro- 
ceeding of the Holy Ghoſt, could be /+ para- 


ed or lot, is alſo certain; becauſe, Man is 


actually fallen out of Paradiſe 3 into this Per, 
wretched, ans World, 


LE (6.) Whilſt 


Life of both; " it was in a this created Image 
of the Holy Trinity. In it, the Father's Na- 


„— 
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(6.) Whilſt Man continued an unbroken 
Image of the holy Trinity, he was neceſſarily 
in Paradiſe, in the open Enjoyment of the 
Kingdom of God. He ſtood indeed upon 
this Earth, and with the ſame outward World 
about him, as we do now; but Paradife was 
over all, the Cover of all; and therefore he 


neither /aw nor felt either his own outward 
. Body, or the Things of this outward World 


in the manner as we now ſee and feel them. 


His own dark, groſs, heavy, fleſhly Body, 
which appeared after the Fall, and the nabed 
Groſſneſs, Heavineſs, Darkneſs, Diſcord, Con- 
trariety, and Enmity of the Elements of this 
outward World, the Strife of Heat and Cold, 
of Storms and Tempeſts, were Things ſuppreſs d 
in Paradiſe, and as entirely hid from his Eyes, 


as the Darkneſs of the Night is hid from our 
Eyes by the Light of the Day. 


(J.) This is plainly taught us in the holy 


Scripture, where it is ſaid of our firſt Parents 


in Paradiſe, that they were naked, and were 
not aſhamed. And again, after the Fall, their 


Eyes were opened, and they ſaw they were na- 
| ked, and thro' Shame ſought for a Covering, 


It is not ſaid they ſau their Nakedneſs in Pa- 


radiſe, but that h they were naked, that is, 


had ſuch Bodies as afterwards appeared to be 


naked, yet they were not aſham'd. And the 
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reaſon of their not being aſham'd, was becauſe 
that Nakedneſs was not then viſible, could not 


then ſhew itſelf, but was conceal d and cover d 
from them by their parad:/icel Glory; but as 
ſoon as by Sin they dy d to the paradiſical Life 
and Glory, then they /aw their Nakedneſs, 
which Sight filled — with Shame and 
Confuſion. ä 

(8.) From theſe two Paſſages of Seripture 
it is moſt plain, firſt, that another ſort of See- 
ing was opened in Adam after the Fall, than 
that which he had before it, for he then firſt 
ſaw his own Nakedneſs, and therefore firſt alſo 
then ſaw the outward World with ſuch Eyes 
as he ſaw his own Body, that is, in the ſame 
State of Na kedneſs as he faw himſelf, deſtitute 
of its paradiſical Glory. Secondly, That be- 
fore his Fall his Seeing was divine, by means 
of a divine Light, which ſo ſwallow'd up the 
Light of his corporeal Eyes, that they were 
as it were ſbut up, and therefore could not fee 
his naked Body, or other earthly Things as 


our Eyes now do. It was then with him as 


with the heavenly City, of which St. ohn ſays, 
Tt had no need of the Sun, neither of the Moon 


to ſbine in it; for the Glory of God did enlighten 
it, and the Lamb is the Light thereof, Rev. xxi. 


23. Thirdly, That after the Fall, when the 


Image of the holy Trinity was broken in him, 
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this divine Light departed from him, and he 
was left to the firmamental Light of this 
World, to the Light of Beaſts, to ſee only 
with ſuch Eyes as Beaſts ſee with, and to ſee 
himſelf, and all other outward Things, in mo 
other Light and Glory, but ſuch as the Sun, 
Stars and Elements caſt upon one another. 
Thus he ſtood with regard to this outward 
World, a pcor Priſoner of this earthly Life, 


as much under the Power and Slavery of the 


Elements as his Fellow-Creatures the Beafts. 
(9.) Paradiſe being now departed from the 
Earth, (which before kept all in Harmony) 
now Diſcord and Contrariety broke forth in 
all the Elements, and Animals upon it. 'The 
Elementary Nature in Man, and Beaſts, was in 
the /ame Diſorder with the outward Elements 
and Stars. From this time Storms and Tem- 


peſts, Thunders and Lightnings, Earthquakes, 


and all forts of Strife and Contrarieties through 


all temporal Nature; and in Man and other 
Animals aroſe the ſame Diſquiet, for the Ele- 


ments in and without Man, were of the ſame 


Nature, and therefore acted upon one another. 
Hence, Heat, Cold, Pain, Sorrow, Fear, Diſ- 


quiet, Diſeaſes, Sic kneſs and Death, came 
upon Man fallen out of Paradiſe into this 


World, 
(10.) This 


( 10 ) 
(10.) This was the State of the World, and 
of Man in it, after that Parad:/e was retir'd 
from it; when, inſtead of the L!ght and Glory 
of Paradiſe, which before made it all Peace, 
and Unity, and a ſweet Habitation of Divine 
Joy, it had now only the Light of the Sur, 
which could only keep the Elements in /uch 
Harmony and Diſcord, as we now ſee in the 


World. Thus ſtood Man in this outward 


World, let us now look at the znward State 
of his Soul, and ſee what Condition he was of 
in the inward and ſpiritual World. 


(11.) We have before ſhewn, that Man 


was created a living Image of the holy Trini- 
ty in Unity, that the Divine Birth aroſe in 
him, and that Father, Son, and Holy Ghoſt 


ſaw themſelves in him, in a creaturely man- 


ner. 

No by his Tranſgreſſion this Image of the 
Holy Trinity was broken, there was a Sepa- 
ration made in the Divine Birth; the Genera- 
tion of the Son or Word, and the proceeding 


of the Holy Ghoſt, in him was at an End, in 


the Day that he finn'd, in that Day he dy'd 
this Death. And therefore what was he as to 
his Soul? What muſt be ſaid of it? It was 
ſomething that was depriv'd of that Birth 
which was the Brightneſs of its Glory, and 
which ſhould be zhat to it, which the Son of 


God 
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God is to the Father; it wanted that Spirit 


which was its amiable Life, and which was to 
be zbat to it, which the OE Ghoſt is to the 


Father and the Son. 


Vet the Soul was „ill a Life, an amen 
able Life, that could not be diſſolv d, or ceaſe 


to be. Now ſeeing every Life, whether Spi- 


ritual or Corporeal, conſiſts in Fire, or rather 
is Fire, therefore we may ſay of the Soul in 
this State, that it is a Spiritual dark Fire- breath, 
an Anger- Fire, that muſt heat and torment it- 
ſelf with its own inward burning Strife, and 
yet be unable to reach, touch, or obtain any 
Spark of Ligbt and Love, to make its Fire- 
Life ſweet and amiable, or ſuch a Flame of 
Fire, as Angels are ſaid to be. 

(12.) This was the State of the Soul after 
the Fall, when the Birth of the Son of God, 
and the Proceeding of the Holy Ghoſt was 10 
more to be found, or felt in it. It was in the 
State and Condition of the Devils, who in their 


fallen Nature, are from Flames of Love, be- 


come this ſpiritual, dark, raging, aking Fire- 
breath, that can draw no Light of Love into it. 
And the reaſon why we don't fully know and 
perceive our Soul, to be in this miſerable State, 
a dark Root of ſelf-tormenting Fire, is this, be- 


cauſe the Soul when it was thus fallen, was 
. to the Blood of an human Body, and 


therefore 


(12) 


therefore the fiveet and cheering Light of the 


Sun could reach the Soul, and do that for it 


in ſome degree and for ſome time, which it 
does to the Darkneſs, Sharpneſs, Soureneſs, Bit- 


terneſs, and Wrath that is in outward Nature, 


that is, it could enlighten, ſiueeten, and chear 
K in a certain Degree. 


But as this is not its own Light, chat i is, 
does not ariſe in the Soul itſelf, but only 


reaches it by means of the Body, ſo if the Soul 
hath in his time got no Light of its own, then, 

when the Death of the Body breaks off its 
Communion with the Light of this World, the 


Soul is left a meer dark, raging Fire, in the 
State of Devils. 85 

And if all the Light of this World was to 
be immediately at once exting uiſh'd, all buman 
Souls that were not in ſome real Degree of 


Regeneration, would immediately find them- 


ſelves to be nothing but the Rage of Fire, and 
the Horror of Darkneſs. 


(13.) Now, tho” the Light and Comfort of 


this outward World keeps us from any conſtant 
ftrong Senfibility of that wrathful, fiery, dark, 

and ſelf-tormenting Nature, that is the very 
Eſjence of every fallen, unregenerate Soul, yet 


every Man in the World has more or leſs, fre- 
quent, and ſtrong Intimations given him, that 
Jo it is with him in che inmoſt Ground of his 


Soul. | How 


R 


* (13) 
How many Inventions are People forc'd to 
have recourſe to, to keep off a certain znward 
Uneaſineſi, which they are afraid of, and know 
not whence it comes ? Alas, tis becauſe there 
is a fallen Spirit, a dark aking Fire within 
them, which has never had its proper Relief, 
and is trying to diſcover itſelf, and calling out 
for belp, at every Ceſſation of worldly Joy. 
Why are ſome People, when under heavy 
Diſappointments, or ſome great worldly Shame, 
at the very brink of Diſtraction, unable to 
bear themſelves, and deſirous of Death of any 
kind? Tis, becauſe worldly Light and Com- 
Forts no longer acting ſweetly upon the Blood. 
the Soul is /eft to its own dark, fiery raging 
Nature, and would deſtroy the Body at any 
rate, rather than continue under ſuch a ſen 
bility of its own wrathful, ſelf-tormenting 
Fire. | 1 Thy | 
Who has not at one time or other felt a 
Soureneſs, Wrath, Selfiſhneſs, Envy and 
Pride, which he could not tell what to do 
with, or hom to bear, riſing up in him with- 
| out his Conſent, caſting a Blackneſs over all 
| his Thoughts, and then as ſuddenly going off 
9 again, either by the Chearfulneſs of the Sun 
GI or Air, or ſome agreeable Accident, and again, 
at times as ſuddenly returning upon him? Suf- 
ficient Indications are the/e to every Man, that 


chers 
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there is a dark Gueſt within him, conceal'd 
under the Cover of Fleſh and Blood, often 
lull d afleep by worldly Light and Amuſements, 
yet ſuch as will in ſpite of every thing ſhew 
itſelf, which if it has not its proper Relief in 
this Life, muſt be his Torment in Eternity. 
And it was for the ſake of this hidden Hell 
within us, that our Bleſſed Lord ſaid when 
on Earth, and ſays now to every Soul, Come 
unto me all ye that labour and are heavy laden, 
and I will give you Reſt, For as the Soul is 
become this Se Htormenting Fire, only becauſe 
the Birth of the Son of God was extinguiſb d 
in it by our firſt Parents, ſo there is no other 
poſſible Remedy for it either in Heaven or 
Earth, bur by its coming to this Son of God, 
to be born again of him. 

Oh poor Unbelievers, that content your- 
ſelves with this Foundation of Hell in your 
Nature, and either ſeek for 10 Salvation, or 
what is worſe, turn your Backs with Diſre- 
gard on the one only Saviour that God himſelf 
can help you to ! | 

Think not of ſaving yourſelves. It is no 
more in your Power, than to fave the fallen 
Spirits that are in Hell; you can no more do 
the one than the other. Talk not of the 
Mercy and Goodneſs of God ; his Mercy is in- 
deed 8 and his Goodneſs above all Con- 
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ception; but then the Inſiniteneſi of it con- 


ſiſts in this, that he of his own mere Mercy 
found out, and offered this Saviour to all 
Mankind, becauſe in the Nature of Things, 
nothing leſs than this N could redeem 
them. 

Therefore to rely upon a Mercy of God, 
char 1 is not within the Chriſtian Scheme of it, 
is to rely upon a Fiction of our own Minds; 
becauſe all the Mercy that God can ſhew to 
Mankind, all that his mnipotent Love can do 
for them, is done and offered to them in and 
thro' the Redemption of Jeſus Chriſt. 

If either Devils or 40ſt Souls could poffibly 
be annihilated, neither of them would by the 
Goodneſs of God be ſuffered to exiſt in Miſe- 
ry, for Miſery's ate. But a Man may as 
well expect that his Soul ſhall be annihilated 
thro' the Goodneſs of God, tho' Annihilation 
is impoſſible, and what cannot be done, as 


to expect to be ſaved thro' the divine Good 


neſs, without the Mediation of. the Son of 
God, when the Birth of the Son of God in 
the Soul, is the one only Salvation that the 
Omnipotence of God can beſtow upon him. 
Therefore to chuſe or rely upon ſome other 
Goodneſs of God, beſides that which he has 
offered to us in Jeſus Chriſt, is the moſt 


dreadful Miſtake that can befal any Man, 


and 


(16). 

and muſt, if perſever'd in, leave him out of 
the Pgſſibility of any kind or degree of Salva- 
tion. For as the Son of God is the Brightng/s 
and Glory of the Father, ſo no Soul made in 
the Likeneſs of God, is capable of. any degree 
of Brightneſs and Glory, but ſo far as the Birth 
of the Son of God is in it; therefore to reject 
this Birth, to refuſe this Method of Redemp- 
tion, is to reject all the Goodneſs that the di- 
vine Nature itſelf hath for us. | 

(14.) But to return. I have ſhewn in few 
Words the original Dignity and Glory of 


| Man's Creation and State in Paradiſe, and the 
lamentable Change chac the Fall has brought 


upon him. 

From a divine 1 heavenly Creature, he 
is ſo wretchedly chang'd, as to have inwardly. 
the Nature and dark Fire of the Devils, and 
eutwardly the Nature of all the Beaſts, a Slaue 


of this outward World, living at all Uncer- 


tainties, amongſt Pains, Fears, Sorrows, and 


Diſeaſes, till his Body is forc'd to be remov d 


from our Sight, and hid in the Earth. 

| Now from this ſhort View of what Man 
is fallen from, and what he is fallen into, we 
may ſee at once in the frongeft Light the di- 
vine Excellency and abſolute Neceſſity of thoſe 
Doctrines of our bleſſed Lord, calling us to 
ell Kings of — the World, to fo many 


Ways 


——_ » he. 
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ways of denying all the Paſſions and Inclina- 
tions of Fleſh and Blood. \ 


Was the World as it now is, and we as we 


now are, in the very firſt State in which God 


made it and us, there would be ſome Foun- 
dation for ſaying, as ſome do, What are all 
theſe Things for, if they are not to be enjoy'd? 
Why have we theſe Paſſions and Tnclinations, if 
they may not be gratify' d? But all theſe Que- 
ſtions are fully anſwered, as ſoon as it is 
known, that the firſt State of Things is quite 


alter d that we were not created to be 


in this World in the manner we are now in it; 
— chat Paradiſe was our f State, where 
we ſhould have ſtood in divine Screngtb and 
Ability, inſenſible of any Evil from outward 
Nature; that Sin deſtroy d this firſt State 
of Things, deſtroy'd the divine Life in the 
Soul, and removed Paradiſe from off the 
Earth; that Man, caſt out of Paradiſe, 
came as. a Malefaffor into this outward 
World, to be puniſh's and ſcourg d by all its 
divided warring Elements; — that by his 
falling into this World, it got the ſame Power 
over him as over the Beaſts, that are its 
1s og Inhabitants, and of the ſame Nature 
with itſelf; —— that thus fallen under irs 
Dominion, it continually breaches its own 
pn fad Nature into him; feeds him with 
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ſvch Huſts as the Swine cat, and propoſes 


ſuch Pleaſures to him, as make him unwil- 
ling and unable to regain his firſt divine 
Life. | 

Now, as ſoon as this is known to be the 
Condition of Man, thus fallen from a Divine 
Life under the Dominion of this World, then 
all the Renouncing ſelf-deny;ng Doctrines of 
the Goſpel, appear to have the utmoſt Reaſon 


and Neceflity in them; then it appears to be 


as much our Happineſs to deny the Tempers 
and Inclinations of this earthly Nature, and 
to be deliver'd from the Power of its Pleaſures 
over us, as to be deliver'd from the Power of 
Death and Hell. 

And the moſt ſober Reaſon chus aaa 
with the Nature of our Fall, muſt be ferc'd 
to conſider this World as having meerly the 


Nature of an Hoſpital, where People only are, 


becauſe they are diſtemper d, and where n 
Happineſs is ſought for, but that of being 
healed, and made fit tow/eave it. 


(15.) To proceed: That I have not tated 


| Man's firſt Dignity too high; is evidently plain 


from the Scripture Account of it. It is a 
fundamental Truth of our Religion, that he 
3 in Paradiſe for a Life ſuitable to 


But Paradiſe is a Divine Habitation, fell 


exiſting, whereit was at the: firſt, though not 
8 vi/ible 


( 19 ) 
vifible to Eyes which ſee only by the Light of 
the Sun, and is the Habitation of ſuch as have 
attain'd their i paradifical Nature; it was 
in this Paradiſe, that our Saviour, through a 
Miracle of Love, promis'd to be n the 
Thief on the Croſs. 

Tis alſo a fundamental Truth of Scripeure, 
thi Man was created to be immortal, incapa- 
ble of Death, and of every thing that had any 
likeneſs to it, ſo long as he continued in the 
Perfection of his State. That it was Sin alone 
which brought Sorrow, Pain, Evil, n 


Sickneſs and Death upon him. 
But if this be a Truth Davie cannot be dio 


ny'd, then it muſt be equally true, that be- 


fore he ſinn'd, he muſt have ſtood in ſuch 4 
Paradiſe, as kept every thing in the outward 
World entirely under him, ſo that neither Fire 
nor Water, nor any other Element could have 
the leaſt Power over him. Bur if Fire, the 
fierceſt of the Elements had not the leaſt 
Power of touching his Body in any burt ful 
manner, or of cauſing any Pain to it, then it 
muſt be granted, that Paradiſe cover d, and 
govern d the Power of all the Elements of this 


outward World, that Man liv'd in it as an ab- 
ſolute Lord over it; and therefore it undeni- 


ably follows, that the manner, in which he 


an is under the Power of the Elements, ca- 
40 C2 1 pable 
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pable of receiving Pain and Evil from them, 
is a State that he was nat in, till Sin took Pa- 
radiſe from him, and left him in the ſame 


poor Condition that we now are in, capable 
of receiving Pain and Death from almoſt every 
thing that is about us. That Man in Para- 
diſe liv'd in this World inſenſible and alſo in- 
capable of any Evil from it, ſuperior to all its 
Elements, is plain from the Tree of Know- 
ledge of Good and Evil. 

For how could it be more plainly told us, 
that outward Things, the Stars and Elements 
could not affect his State, or make any Im- 


preſſion upon him, than by telling us, that he 


had no Knowledge of Good and Evil in this 
World, till he had eaten of that Tree? Is not 
this directly telling us, that before ſuch eat- 


ing, he was above the Nature of this World, 
that it had no Power to operate upon him, or 
give him any Senſe or Feeling, what there was 


of Good or Evil in it. 

Now that he was created to be, yy to 
continue thus a Lord over all temporal Na- 
ture, ſuperior to all the Influences and Effects 
of the Stars and Elements, is alſo plain from 
the Prohibition given him, not to eat of this 
Tree of Knowledge. 


But he was not content with this happy 


Su «i Win above the Evil and Good of out- 
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ward Nature: His Imagination, help'd on 
by the Devil, long'd to look into, to know 
and feel the ſecret working Powers of that 
outward Nature, which it was his Happineſs 
and Paradiſe, to be inſenſible of: 

When God forbad his eating of the Tree 
of Knowledge of Good and Evil, it was the 
ſame thing as if he had ſaid, Fall not into the 
outward World, under the Dominion of its 

Stars and Elements, but mp thy State in Pa- 
radiſe. 

When Man diſobey'd God, and took the 
Fruit of the Tree into his Body, which 
brought the Nature and Power of the Stars 
and Elements into it; this is not to be confi- 


der'd, as that ſingle Act of eating, but it ſig- 


nifies as much as if he had faid; By eating 
this Fruit, I defire to come under the Influences 
of the Stars and Elements, and to be made en- 
ble, and Karle ef . the Good and Evil that is 
in them. 

Therefore, ſmall as the Action ſeems to 
be at the firſt View, and of a very limited 
Nature, it was his refuſing to be that, which 
God created him to be, it was his expreſs, 
open, voluntary Act and Deed, by which he 
choſe to fall into this outer World in the Man- 
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Therefore it was not the meer eating of. a 
Fruit, that brought Adam's Miſery upon him, 
bur it was the cating a Fruit, as his chen 
Means of entring into this World. 
God himſelf was not angry at all, or at 3 
ſmall Act of eating a Fruit, and ſo in Anger 
turn'd Man out of Paradiſe, into a World, 
curſed for that Sin. But Man freely and vo- 
luntarily choſe againſt the Mill, and Command 
of God, to be in the World in its cur/ed State, 
unbleſs'd by Paradiſe : For he choſe to enter 
into a Sen/ibility and Feeling of its Good and 
Evil, which is directly chuſing to be, where 
Paradiſe is not, for nothing that is in Paradiſe 
can be touch'd, or hurt by any thing of the 


_ outward World. Therefore the firſt State of 


Man was a State of ſuch Glory, and heaven- 
ly Prerogatives, as I haye above related, and 


his Fall, was a Fall into, or under the Power 
of this outward World. 


( 16.) If it be alſo further aſk'd, what 22 
ficient Proof there is, firſt, that the Likeneſs 
and Image of God, in which Man was created, 
fignify'd thus much, that Father, Son, and 
Holy Ghoſt, each brought forth their ewn 


Nature in him, and in him ſaw themſelves 


In a creaturely Manner ? And then, Secondly, 


that by the firſt Sin, this Birth of the Son of 


God, and proceeding of the Holy Ghoſt was 
extinguiſh 4 
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extinguiſh d and o in the Soul of Man? Ir 
may be anſwer'd, that theſe great Truths 
ſtand arteſted by undeniable Evidence of l | 
ture. 

- Furſt, from the Means and Sitio: of our 
Redemption. For there is nothing that can 
ſo fully and juſtly ſhew us the true Nature of 
our Fall, as'the Nature and Manner of our 
Redemption. And it ſeems highly ſuirable 
to the Wiſdom of God to let the fir/# be but 
in part diſcover'd, till the latter ſhew'd and 
prov'd itſelf in an undeniable manner. And 
this no doubt is the reaſon why Moſes is ſuf- 
fer d to write 0 more of the Nature of the 
Fall of Man, or what it imply'd, than he 
has done. Becauſe the Time for a plain In- 
fight into that Matter was not then come, 
and it was to lie as much a Secret, as to the 
true Nature of it, as the Nature and Manner 
of our Redemption then did; which was 
then only obſcurely declared by an Enmity 
between the Seed of the WE and _ 
W of the Serpent. 

But when the Seed of the Wonne bed 
elf to be the Sen of God, the Second Perſon 
of the holy Trinity, anited to our human Na- 
ture, then the Nature of our Fall, and what 


we fell from, and what was the Seed of the 
9 in us, manifeſted themſelves in the 
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ſame degree of Certainty. And therefore it is 
very unreaſonable to hold, that we ought to 
ſay no more of our firſt State before the Fall, 
of its Dignity and Perfection, and what was 
4% by the Fall, than what is openly and ex- 
preſiy declared by Moſes. For as it ſeemed 
good to the divine Wiſdom to conceal the 
Myſtery of our Redemption and Salvation: 
for many Ages, and to let Moſes only diſco- 


ver it under a Declaration of a Serpent. de- 


ſtroyer, ſo there was a Fitneſs, and even Ne- 
ceſſity, that the Nature and Degree of our 
Fall, ſhould be kept in the ſame; degree of 


Secreſy, then only to be diſcover'd with a ſuffi- 


cient degree of Plainneſs and Certainty, when 


our Redemption and Salvation came plainly to 


be laid open. The Religion of the Jeus 
was ſuited to that State of Things and Fimes 
in which they liv'd; neither the Myſter ies 
of the Creation nor Redemption were then 
diſcover d; Things paßt, and Things to 
eome, had then only their Figures, Shadows, 
and Types. 


But when the Son of God became incar- 


nate, and ſhew'd forth in the plaineſt man- 
ner the Nature, Manner and NVeceſſity of our 
Redemption thro his Blood, and a Life. re- 
ceiv d from him, then the nature and degres 
of our Fall became equally plain and mani- 
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fats and every thing that he has told us of 


the Nature and Neceſſity of a new or ſecond 
Birth from him, was /o much told us of our 


firſs Birth in Paradiſe. 


For the Nature and Quake * our Re- 


demption muſt ſhew the Nature and Great- 


neſs of our Fall. Theſe Things have ſuch a 
neceſſary Correſpondence, as cannot be de- 


ny'd, but by a Mind utterly n to 


receive Conviction. 

If our Redemption nd to reſtore to 
us a divine Sight, would not this be a ſuffi- 
cient Proof, that by the Fall we had oft 
forme divine manner of ſeeing? So if God 
himfelf takes our Nature upon him to redeem 
us, and it be declared that nothing but this 
aniting the divine Nature to the human can 
be our Redemption, can we want a Proof that 


the divine Nature exiſted in ſome manner in 


us before the Fall. 

No it is a * manifeſt Doctrine of 
the holy Scriptures, that Man by the Fall is 
in ſuch a Condition, that there was no Help or 
Remedy for him, either in the Height above, 
or in the Depth below, but by the Son of 
God's becoming incarnate, and taking the 
fallen Nature upon him. If this along could 
be the Remedy, does not this enough ſhew 
us the Diſeaſe? Does not this ſpeak plainly 

5 enough 
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enough what it was that Man had loſt by his 
Fall, namely, the Birtb of the Son of God 
in his Soul; and therefore it was, that only 


the Son of God in ſo myſterious a manner 
could be his Redeemer? 


If he had 1% leſs, a leſs Prey eonls have 


redeemed him. If he had loſt ſomething 
elſe, the Reſtoration of that ſomerhing 12 


have been his Redemption. 


But ſince it is an open, aden Doctrine 
of the Goſpel, that there can be no Salvation 
for Mankind but in the Name and by the 
Power of the Son of God, by his being ſo 
united to the fallen Nature, and fo raifing 


his own Birth and Life in it, is it not ſuffici- 


ently declared to us, that what was loſt by 
the Fall, was the Birth of the Son of God 
in the Soul! ? 0 

Secondly, This ſame Doctrine is not left 
to be drawn from any Conſequences of 
Things, but is in expreſs Words taught us, 
when it is ſaid, that we muſt be born again 


from above, born of God; for this is expreſly 


telling us what Birth we have loſt, and is 


only ſaying, that the firſt Birth is to be re- 
ſtored, or that the divine Birth is to ariſe or 


to be brought again into us, as at the firſt, 


when the living Image of the holy nm 5 


Was brought forth in us. 
What 


A 
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What this new regain d Birth is, we are 
Hats told by St. Peter, that it is a being 
born again of an incorruptible Seed by the 
Word, _ is, the eternal Word, or Son of 
God. Which divine Word being only in the 
Soul as a Seed, is to reſtore hy degrees the 
firſt Birth af the Word, or Son of God in the 
Soul. Which is Proof enough that this was 
the State of the Soul in its Creation, that bis 
Birth was then in it, and ſo was an Image of 
the holy Trinity; and that the Death which 
Adam dy d in the Day that he ſinned, was 
the /o/ing this holy Birth from his Soul. And 
on this account it was, that nothing could 
reſtore him, but that which was able to re- 
ſtore this Birth again to his Soul, and make 
it again /uch an Image of God, as that Fa- 
ther, Son, and Holy Ghoſt, might therein 
ſee themſelves again in a creaturely manner, 


and dwell in it, and it in them. 


Thirdly, the Holy Ghoſt is in the Scriptures 
Jags to be the Sandifer, or Renewer of 
Holineſs in the Soul, and this in ſuch a man- 


ner, that all the Motians and Operations of 


the Soul, ſo far as they are without it, and 
unmov'd by it, are ſo far unbaly, and unable 
even for a good Thought. | 
Now how could our Thoughts or Opera- 
tions be unboly in themſelves, and want the 
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Sanctification and Renewing. of the Holy 
Ghoſt, unleſs this Holy Spirit had ſirſt exiſt- 
ed in us, and by our Fall had been n 
from us? ö 
_ Had not the Birth of the Holy Ghoſt ari. 
fen | in us at our Creation, we could no more 


be unboly for want of it, than the Beaſts are, 


nor any more nom wanted to be renewed by 


it, than the Beaſts that never had it. But 


ſince there is now no Sand:ification or Re- 
demption for us, but by having the Holy 
Ghoſt as a free Gift of God breathed again 
into us, it is 70 4% than a Demonſtration, 
that we had before we fell, this Holineſs by 
the Nature which God gave us at fir; and 
that the Holineſs of our Creation conſiſted in 
this, that the Holy Spirit then proceeded, or 
aroje forth in our Soul, as the Birth of the 
Son of God did; and that it might for the 
ſame reaſon be then called the Holineſs of 


our Nature, as it is now after the Fall, call'd 


a Holineſs by Git or Grace. For if we are 
now to be born again of the Spirit by Grace, 
does not this telb us, that we had his Birth 
of the Spirit in us at the fir ft, and that then 

it was the Birth of our Nature by Creation? 
Fourthly, theſe ſame great Truths ate evi- 
dently ſignified to us in the fulleſt manner 
Hs our * and the Form of it. Our 
* 
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Baptiſm is to ſignify our ſeeking and obtain 
ing a neu Birtb. And our being baptiz'd in 
or into the Name of the Father, Son, and 


Holy Ghoſt, tells us in the plaineſt manner 


what Birth it is that we ſeek, namely, ſuch 
a new Birth as may make us again what we 
were at firſt, a living real Image or O. ſpring 


of the Father, Son, and Holy Ghoſt. 


It is own'd on all hands, that we are bap- 
tiz'd into a Renovation of /ame divine Birth, 
that we had 19ſt; and that we may not be at a 
loſs to know hat that divine Birth is, the 
Form in Baptiſm openly declares to us, that 
it is to regain that firſt Birth of Father, Son, 
and Holy Gheſt in our Souls, which at the 

firſt made us to be truly and really Images 
of the Nature of the holy Trinity in Unity. 
The Form in Baptiſm is but very imperfectly 
apprehended, till it is underſſood to have his 
great Meaning in it. And it muſt be own d, 
that the Scriptures tend wholly to guide us 
to this underſtanding of ir. For ſince they 
teach us, a Birth of God, a Birth of tbe Spirit, 
that we muſt obtain, and that Baptiſm, the 


appointed Sacrament of this New Birth, is 


to be done into the Name of the Father, Son, 
and Haly Gboſt, can there be any doubt, that 
this Sacrament is to ſignify the Renovation of 


And 
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And that therefore this was the holy Image 
born or created at firſt, when God ſaid, Let 
us make Man in our Image, after our own Like-' 
neſs, that is, ſo make him, that we may ſee 
ourfelves, our own Nature in him, in a crea- 
turely Manner. 

What an harmoniousAgreement does there 
thus appear, between our Creation and Re- 
demption, and how finely, how ſurprizingly 
does our fi7/t and our ſecond Birth anſwer to, 
and illuſtrate one another. 

Ar our firſt Birth, it is ſaid chus; Let us 
make Man in our Image, after our own Like- 
neſs; when this divine Birth was 1%, and 
Man was to receive it again, it is ſaid, Be 
thou baptiæ d into the Name of the Father, Son, 
and Holy Ghoſt : Which is ſaying, Let the 
divine Birth be brought forth again in thee, 
or be thou born again ſuch an Image of Fa- 
ther, Son, and Holy Ghoſt, as thou waſt at 
firſt. 

Theſe Conſiderations all taken from the 
plain Words and acknowledg'd Doctrines of 
Scripture, do, I think, ſufficiently declare 
and prove to us, theſe great Truths of the /aft 
Importance, namely, that the Image in which 
Man was created, was ſuch, as in which the 
holy Trinity ſaw 7t/zlf, or its own Nature in 
a creaturely Manner, in which the Father's 

Nature 
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Nature generated the Son or divine Nord, and 
the Holy Ghoſt proceeded from them both; 
as the amiable moving Life of both. 

That by Adam's Sin, this holy Image of 
the holy Trinity was broken, and in /uch a 
Manner, that the Birth of the Son of God, 
and of the holy Spirit was no more in it, and 
that therefore in a tupendous Myſzery of Love, 
the Son of God united himſelf to our fallen 
Nature, to recover and reſtore to it all that 
it had /o/f, and in ſuch a Manner, that it 
might never be loſt again to all Eternity. 

As ſoon as it is obſerv'd and known, that 
our Fall conſiſted in the long of the Birth 
of the Son of God in our Soul, and conſe- 
quently the proceeding forth of the Holy Spi- 
rit in it, there appears a ſurpriſing Agreeable- 
neſs and Fitneſs in the Means of our Redem- 
ption, namely, that we could only be ſaved 
by the eternal Son of God; that he only 
could fave us by taking our Nature upon 
him, and ſo uniting it with him, that his 
Life or Birth might again ariſe in us as at the 
firſt, and ſo we become again a perfect living 
Image of the holy Trinity. 

(17.) Now the Reafon why I have gone 
thus far in enquiring into the Dignity of 
Man's original State, and ſearch'd thus deep 
into his lamentable Fall, is this, to point our 

FAT NE to 


4 


— — — 


IIS 


Cn}: 
to the Reader the 7rue Nature of the Chri- 
ſtian Religion, and the infinite Importance 
of it; which Religion is adminiſter'd by 
God, as our only Relief from our ſad Condi- 
tion; and that he may at one View ſee the 
Height and Depth of divine Love, which 
has had ſo great Care of Mankind, 

I perſuade myſelf no one can /ee theſe 
Truths in the anner that I have repreſented 
them, without being in ſome degree inclined 
to believe them ; and in the ſame degree ſtir- 
red up to act in Conformity to them. 

We know nothing truly of the Nature of 
the Chriſtian Religion, and our deep Concern 
in it, but ſo far as we ſee into the Nature 
of our „rt State in the Creation, and our 
preſent State by the Fall. And as this Know- 
ledge is in ſome degree neceſſary, ſo is it alſo 
in ſome degree obvious to every Man. 

Every Man has a Conſciouſneſs within him- 
ſelf, that a Perfection in all Kinds of Virtue 


becomes him; this Conſciouſneſs obliges him 


to ſet the beſt Foot forwards, and to put on 
the Appearance of all the Virtue that he can. 
Now what elſe is this, but an inward ſtrong 
Teſtimony of his own Mind, declaring to him, 
that Perfection was his firſt State, and that 
becauſe his Nature once had it, he can nei- 
ther loſe the agreeable Idea of it, nor quit his 
Pretences 
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Pretences to it; ſo that every Man carries in 
his own Breaſt, in the Depth of his own Frame 
and Conſtitution, a ſtrong Proof of all thoſe 
Truths, that I have deduced from Scripture, 
For I have not been ſpeaking of things foreign 
or ſtrange to us, but of things ſenſibly felt 
within us, and ſpoken to us by che whole 
Form of our Nature. 

(18.) The Condition in which I have repre- 
ſented our Soul to be by the Fall, a meer 
dark Fire-breath, of an hellifh Nature, ſhew- 
ing itſelf in every Man more or leſs by its 
Fruits, by ſuch Eruptions and breakings forth 
of dark Paſſions, but hiding itſelf under an 
outward Appearance of Good, and a feign'd 
Civility or Rectitude of Manners, is what 
every Man muſt be forc'd to own to be more 
or leſs in himſelf. 

For this is the State of every Man's Soul, 
becauſe it has loſt the Birth of the Son of God 
in it, and fo is only as a ſtrong Root of a fiery 
Life, unenlightned, and unbleſſed by that 
boly Word, which * n of the Fax 
tber's Glory. _ 

This dark Root of a fiery, l — 
Life, which is the whole Nature of the Soul, 
deſtitute of the Birth of the Son of God in ir, 
is a Life bat ſubſiſts in four Elements, as the 
Lite of this World hath its four Elements. 

D Now 
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Now the four Elements of this dart fiery 
Soul, or fallen Nature, are, (1.) a reſtleſs 


Selfiſhneſs, (2.) a reſtleſs Exvy, (3.) a reſt- 


leſs Pride, and (4.) a reſtleſs Wrath or An- 
ger. I call them the Elements of the fallen 


Soul, becauſe they are that to it, which the 
four Elements of this World are to the Life 
of the Body. 

Now theſe four Elements which nouriſh 
and keep up the Life of the fallen Soul, are 
alſo the four Elements of Hell, in which the 
Devils dwell; they can no more depart from 


or exiſt out of theſe Elements, than an earth- 
ly Life can depart from, or exiſt without the 


four Elements of this World, Fire, Air, Wa- 
ter and Earth. 


Now, as the Soul, by the loſing of the 
Birth of the Son of God in it, is become an 


aking dark Root of Fire, that has this reſtleſs 


Selfiſhneſs, reſtleſs Envy, reſtleſs Pride, and 
reſtleſs F/rath in it, which are the four Ele- 
ments of Hell, ſo by its being in theſe, or 
having them in it, it is come to paſs, that 


evil Spirits have /uch Communion with it, 


and fo great Power over it. 

Every /tirring of this Soul in the Element 
of Pride, is a moving in the Devil's Element, 
where he zs, and has Power to join and act 
with 1t; every Motion in the Element of 
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Envy or Mratb, is ſo far impowering him to 
enter into the Breath of our Life, and ſertle 
his fiery Kingdom in us. 

And thus in every one of theſe four Ele- 
ments, ſo far as we willingly are in their 
Sphere of Activity, and act and ftir according 
to them, /o far we become Members of the 
Devil's Kingdom, and have him for our 
Leader and Guide. How watchful therefore 
ought we to be of our Hearts, how fearful 
of conſenting to, or not enough reſiſting every 
Motion of theſe Elements within us, fince 
every voluntary yielding to them, is opening 
the Kingdom of Darkneſs in our Souls, and 
giving the Devil Power to infuſe his wretch- 
ed Nature into us. And we have ſtill farther 


| Reaſon for this Fear and Watchfulneſs, if it 


be conſider'd, that as no one of the Elements 
of this outward World could be, or ub, if 
the other three were not, becauſe they are the 
mutual Cauſe of one another, ſo it is in theſe 
other Elements, if we live in one, we live in 
all; Selfifhneſs cannot be, or ſubjſt without 
Envy, nor Pride without Wrath and Selfiſh- 
neſs, nor any one of the four without carrying 
the other three in irs Boſom ; therefore we 
muſt have the ſame Fear of any one, as of 
them all, for the Name of every "one, is Le- 
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Could we ſee, as we ſee outward Objects, 
what a dreadful Miſery theſe four Elements 
bring upon our Souls, we ſhould ſhun and 
fly from every thing that gave Life and 
Strength to them, with more Earneſtneſs, 
than from the moſt violent Evils that could 
threaten our Bodies; we ſhould chuſe to burn 
in any Fire, rather than in that of our own 
Wrath and Pride, any Poverty of. outward ' 
Life, rather than zhat of our own pinching 
Envy, any Priſon, rather than to be ſhut up 
in our own dark Selfiſhneſs. For all outward 
Fires, Chains, 'Torments, Slaveries, Pover- 
ties, are but franſient Shadows of the tor- 
menting, fiery, dark Slavery of an unredeem- 
ed Soul, left, and given up to theſe four Ele- 
ments of Hell. 

And the Reaſon why 12 are not a Hell 
to us now upon Earth, is, as has been ſaid, 
becauſe we noꝛo live in Fleſh and Blood, un- 
der the chearing Influences of the Sun, and 


the Diverſion and Amuſement of outward 


Things, and in ſeveral Forms of Happineſs, 
which our Imaginations play with in Time. 
This wandring of the Imagination through 
its own Inventions of Delight, hinders the 
poor Soul from feeling what it is in its own 
Nature; and therefore, tho' ever ſo much a 
Slave of theſe Elements, it only feels or per- 


ceives 
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ceives the Torment of them by Fits, and on 
certain Occafions, And yet ſometimes it is 
ſeen, that one or other of theſe Elements 
awakens ſo violently, as to become intolerable, 
and to give a true and plain Foretaſte of the 
Condition and Nature of Hell in the Soul, 
that feels ir. 
Here again, I can't help obſerving by the 
by, the wondrous Excellency and divine Na- 
ture of the Goſpel Religion, which knowing 
our Fall to conſiſt in this darkned Fire of the 
Soul, dwelling in theſe Elements of Hell, has 
ſet before us ſuch amazing Repreſentations 
of Humility, Meekneſs, and univerſal Love, 
as the Imagination of Man, could never have 
thought of; namely, the Humility and Meek- 
neſs, and Lowlineſs of the Son of God, who 
left his Glory, to take upon him the Form 
of a Servant for our Sakes; the great Love of - 
God towards us Sinners, in giving his only 
begotten Son to redeem us, and the Love of 
God the Son, in laying his Life down for us, 
that we might imitate this amazing Humili- 
ty, Meekneſs, and divine Love, and love one 
another as he has loved us. Theſe are Myſte- 
ries of Love and Mercy that are ſer before us, 
to quench the fiery Wrath of our fallen Na- 
ture, and to compel us, if poſſible, to abhor 
our own dark Paſſions, and in Humility and 
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Meekneſs become Lovers of God, and one 
another. 

(19.) Now ſo far as we by true Refigna- 
tion to God die to the Element of the Self- 
7/bneſs and own Will, ſo far as by univerſal 
Love we die to the Element of Envy, ſo far 
as by Humility we die to the Element of 
Pride, ſo far as by Meekneſs we die to the 
Element of Wrath, ſo far we get away from 
the Devil, enter into another Kingdom, and 
leave him to dwell without us in his own 


Elements. 


Theſe are not Fickions of a ws jonary Ima- 
gination, but ſober Truths, ſpoken by the 
Word of God in Scripture, and written and 
engraven in the Book of every Man's own 
Nature. 

No Man fince the Fall, but is a liviog 
Witneſs to theſe Truths; to deny them, is to 
own and prove them, for we could not tell a 
Lie, or reſiſt the Truth, but becauſe we have 
this dark Enemy to Truth hidden in our 


. Boſom. 


(20.) Now the greateſt Good that any 
Man can do to himſelf, is to give leave to 
this inward Deformity to ſhew itſelf, and not 
to ſtrive by any Art or Management, either 
of Negligence or Amuſement, to conceal it 
from him, Firſt, becauſe this Root of a 

I dark 
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dark Fire-life within us, which is of the Na- 
ture of Hell, with all its Elements of Self/b- 
neſs, Envy, Pride, and Wrath, muſt be in 
ſome ſort diſcovered to us, and felt by us, be- 
fore we can enough feel, and enough groan 
under the Weight of our Diforder. Repen- 
tance is but a kind of Table-Talk, till we ſee 
ſo much of the Deformicy of our inward 
Nature, as to be in ſome degree frighted and 
| terrified at the Sight of it. There muſt be 
ſome kind of an Earthquake within us, ſome- 
thing that muſt rend and ſhake us to the bot- 
tom, before we can be enough ſenſible either 
of the State of Death we are in, or enough 
deſirous of that Saviour, who alone can raiſe 
us from it. | 

A plaufible Form of an outward Life, that 
has only learn'd Rules and Modes of Reli- 
gion by U/e and Cuſtom, often keeps the Soul 
for ſome time at eaſe, tho' all its inward Root 
and Ground of Sin has never been ſhaken, or 
moleſted, tho' it has never taſted of the bitter 
Waters of Repentance, and has only known 
the want of a Saviour by Hear ſay. 

But Things cannot paſs thus: Sooner or 
later Repentance muſt have a broken and a 
contrite Heart; we muſt with our bleſſed 
Lord go over the Brook Cedron, and with 
him ſweat great Drops of Sorrow, before he 
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can ſay for us, as he ſaid for himſelf, it is 


finiſhed. 


Now tho' this Senſibility of the Sinfulneſs 
of our inward Ground, is not to be expected 


to be the ſame in all, yet the Truth and Re- 


ality of it muſt, and will be in all, that do 
but give way to the Diſcovery of it; and our 


Sinfulneſs would ever be in our Sight, if we 
did not induſtriouſly turn our Eyes from it. 


If we uſed but half the Pains to find out the 
Evil that is Hidden in us, as we do to hide the 
Appearance of it from others, we ſhould 
ſoon find, that in the midſt of our ug or- 
derly Life we are in Death, and want a Sa- 
viour to make our moſt apparent Virtues, to 
be virtuous. 

It is therefore exceeding good ws bake. 


cial to us, to diſcover this dark, diſorder d 


Fireof our Soul, becauſe when rightly known, 
and rightly dealt with, it can as well be made 
the Foundation of Heaven, as it is of Hell. 
For when the Fire and Strength of the 
Soul is ſprinkled with the Blood of the Lamb, 
then its Fire becomes a Fire of Light, and 
its Strength is chang'd into a Strength of tri- 
umphing Love, and will be fitted to have a 


Place amongſt thoſe Flames of Love,that wait 
about the Throne of God, 


The 
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The reaſon why we know ſo little of Jeſus 


firfication, why we are ſo deſtitute of that 


Faith in him, which alone can change, re- 


ctify, and redeem our Souls, Why we live 


ſtarving in the Coldneſs and Deadneſs of an 
hiſtorical, hear/ay- Religion, is this; we are 
Strangers to our own inward Miſery and 
Wants, we know not that we lie in the Jaws 
of Death and Hell; we keep all things quiet 
within us, partly by outward Forms and 


Modes of Religion and Morality, and partly 


by the Comforts, Cares and Delights of this 


World. Hence it is that we conſent to re- 
ceive a Saviour, as we conſent to admit of 
the four Goſpels, becauſe only four are re- 
ceived by the Church. We believe in a Sa- 
viour, not becauſe we feel an abſolute want 
of one, but becauſe we have been told there 
is one, and that it would be a Rebellion a- 
gainſt God to reject him. We believe in 
Chriſt as our Atonement, juſt as we believe 
that he caſt Seven Devils out of Mary Mag- 
dalene, and ſo are no more help'd, deliver'd 
and juſtify'd by believing that he 1s our 
Atonement, than by believing that he cur'd 
Mary Magdalene. 

True Faith is a coming to Jeſus Chriſt to 
be ſaved and delivered from a finful Nature, 
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as the Canaaniti/h Woman came to him, and 
would not be deny'd. It is a Faith of Love, 
2 Faith of Hunger, a Faith of Thirſt, a Faith 
of Certainty and firm Afſurance, that in Love 
and Longing, and Hunger, and Thirſt, and 
full Aſſurance, will lay hold on Chriſt, as its 
loving, aſſur'd, certain and infallible Saviour 
and Atonement. 
Ie is this Faith that breaks off all 8 Bars 
and Chains of Death and Hell in the Soul, it 
is to this Faith that he always ſays, what he 
ſaid in the Goſpel, Thy Faith hath ſaved thee, 
thy Sins are forgiven thee, go in Peace. No- 
thing can be deny'd to this Faith, all things 
are poſſible to it; and he that thus ſeeks 
Chriſt, muſt find him to be his Salvation. 
On the other hand, all things will be dull 
and heavy, difficult and impoſſible to us, we 
ſhall coil all the Night and take nothing, we 
ſhall be tir'd with reſiſting Temptations, 
grow old and ſtiff in our Sins and Infirmities, 
if we do not with a ſtrong, full, loving, and 
joyful Aſſurance, ſeek and come to Chriſt 
for every Kind and Degree of Strength, Sal- 
vation and Redemption. We muſt come un- 
to Chriſt as the Blind, the Sick and the Le- 
prous came to him, expecting all from hun, 
and nothing from themſelves. When we 


have 
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have this Faith, then it is that Chriſt can do 
all his mighty Works in us. 

(21.) From the foregoing Account any 
one may be ſuppoſed already to ſee the Na- 
ture and Neceſſity of Regeneration, or the 
New-Birth. It is as neceſſary as our Salva- 
tion. By our Fall, our Soul has loſt the 
Birth of the Son of God in it; by this Loſs it 
is become a dark, wrathful, ſelf-tormenting 
Root of Fire, ſhut up in the four helliſh Ele- 
ments of Seſiſoneſs, Envy, Pride, and Wrath; 
conſider'd as a fallen Soul, it cannot ſtir one 
Step, or exert one Motion but in and accord- 
ing to theſe Elements; therefore it is as ne- 
ceſſary to have this Nature 8, changed, 
and to be born again from above, as it is ne- 
ceſſary to be delivered from Hell and eter- 
nal Death. | 

For theſe Elements are Hell and eternal 
Death itſelf, and not without, or ſtanding at 
a diſtance from us, but Hell and Death 
ſpringing up in the Forms and Eſſences of our 
fallen Nature ; they are the Serpent chat is 
in us, and conſtitute that gnawing Worm 
which never dieth, for they mutually begef 
and mutually or ment each other, and ſo con- 
ſtirute a Worm, or worming Pain, that ne- 
ver dieth. 


Now 
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Now: as this Hell, Serpent, Worm, and 
Death, are all within us, riſing up in the 
Forms and Eſſences of our fallen Soul; fo 
our Redeemer, or Regenerator, whatever it be, 
mult be alſo equally within us, and ſpring up 
from as great a Depth in our Nature. Now 
the Scriprure-ſufficiently tells us, that it is 
only the promiſed Seed of the Woman, the 
eternal Nord, or Son of God made Man, that 
can bruiſe this Head, or kill this Life of the 
Serpent in us; therefore this Seed of the Wo- 
man mult be ſown into the Ground and Eſ- 
fence of our Nature, becauſe the Serpent is 
there, that a new Life of a new Nature may 
ariſe from this Seed within us; and therefore 
it is plain, that Regeneration, or the New- 
Birth, is, and can be no other thing, but the 
recovering of the Birth of the Son of God i in 
the fallen Soul. 

And this is what the Scripture means by 
the Neceſſity of our being Born of God, born 
again from above, born of the Spirit. Hence 
alſo we ſee in the cleareft Light, the Mean- 
ing of all thoſe Paſſages of Scripture, where 
we are faid to be in Chriſt, that Chriſt is in 
16, — that we muſt put on Chriſt, — that 
he muſt be formed in us, — that he is our 
Life, — that we muſt eat his Fleſh and drink 


bis Blood, — that he is our Atonement, that 


his 
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his Blood alone cleanſeth us from all our Sins, 
that we have Life from him, as the Branches 
have Life from the Vine, — that he is our 
Juſtification, our Righteouſneſs ;, that in him 
we are created again to good Works; that 
without him we can do nothing, and have 20 
Life in us. All theſe I ſay, and the like Say- 
ings of Scripture, have a wonderful Congru- 
ity in them, and fill the Mind with che moſt 
excellent and ſolid Truths, as ſoon as it is 
known that Regeneration is abſolutely neceſ- 
ſary, and that this Regeneration ſignifies the 
recovering of the Birth of the Son of God in 
the Soul. | | 
(22.) And as it does this Juſtice to ſo great 
and concerning a Part of Scripture, ſo it ſets 
the whole Scheme of the Chriſtian Salvation 
in the moſt agreeable and engaging: Light, 
and ſuch as is enough even to compel every 
one to embrace it with the utmoſt Earneſt- 
neſs. The Myſtery of this Salvation is ſtill 
preſerved, and yet hereby ſo unfolded, that 
every Man has as much reaſon to defire to be 
born again, and to believe that the Son of 
God can only bring forth this Birth in him, 
as to believe that God made him, and can 
alone make him happy. 
A Mediator, an Atonement, a Regenerator, 
thus underſtood, mult be as agreeable and de- 
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ſirable to every human Mind, and as much 
according to his own };ſhes, as to be delivered 
from the Uneafineſs and Diſquiets of a Nature, 
which he finds himſelf not Maſter of, nor able 
to fix it in a State of better Enjoyment. 

What is it that any thoughtful, ſerious Man 
could wiſh for, but to have a new Heart, and 
a new Spirit, free from the Helliſb, ſelf-tor- 
menting Elements of Self;/hneſs, Envy, Pride 
and Wrath? His own Experience has ſhewn 
him, that nothing Human can do this for him, 
can take away the Root of Evil that is in him; 
and it is ſo natural to him to think, that God 
alone can do it, that he has often been tempt- 
cd to accuſe God, for ſuffering it to be ſo with 
him. 

Therefore to have the Son of God come 
from Heaven to redeem him, and to redeem 
him by way of Regeneration, by a Seed of his 
divine Nature ſown into him, muſt be a way 
of Salvation highly ſuited to his own Senſe, 
Wants, and Experience; becauſe he finds that 
his Evil lies deep in the very Eſſence and 
Forms of his Nature, and therefore can only 
be removed by the ariſing of a new Birth, or 
Life in the firſt Eſſences of it. 

Therefore an inuard Saviour, a Saviour, 
that is God himſelf, raiſing his own divine 
Birth in the fallen Soul, has ſuch an agree- 

| ableneſs, 
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ableneſs, and fitneſs in it, to do for him all 
that he wants, as muſt make every ſober Man 
wich open Arms, ready and willing to receive 
ſuch a Salvation. 

(23.) Some People have an Idea of the 
— Chriſtian Religion, as if God was thereby de- 
clared ſo full of Wrath againſt fallen Man, 
that nothing but the Blood of his only begot- 

ten Son could fatisfy his Vengeance. 

Nay, ſome have gone ſuch Lengths of 
Wickedneſs, as to aſſert, that God had by 
immutable Decrees reprobated, and rejected a 
great part of the Race of Adam to an inevita- 
ble Damnation, ro ſhew forth and magnify 
the Glory of his Juſtice. 

But theſe are miſerable Miſtakers of the di- 
vine Nature, and miſerable Reproachers of 
his great Love and Goodneſs i in the Chriſtian 
Diſpenſation. 

For God is Love, yea, all Love, and ſo all 
Love, that nothing but Love can come from 
him ; and the Chriſtian Religion is nothing 
elſe bur an open, full Manifeſtation of his 
uni ver ſal Love towards all Mankind. 

As the Sun has only one common Nature of 
Ligbt towards all Objects that can receive it, 
ſo God has only one common Nature of | 
Goodneſs towards all created Nature, breaking | 
forth in infinite Flames of Love upon every 

part | 
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part of the Creation, and calling every thing 


to the higheſt Happineſs it is capable of. 


God ſo loved Man, when his Fall. was 
foreſeen, that he choſe him to Salvation in 
Chriſt Jeſus before the Foundation of the 
World. When Man was actually fallen, he 
was ſo without all Wrath towards him, ſo 
full of Love for him, that he ſent his only 
begotten Son into the World to redeem him. 
Therefore God has no Nature towards Man 
but Love, and all that he does to Man, is 
Love. 

(24.) There is no JVrath that ſtands be- 
tween God and us, but what is awaken'd in 
the dark Fire of our own fallen Nature ; and 
to quench is Wrath, and not his own, God 
gave his only begotten Son to be made Man. 
God has no more Wrath in himſelf now, than 
he had before the Creation, when he had only 
himſelf to love. The precious Blood of his 
Son was not pour'd out to pacrfy himſelf, who 


in himſelf had zo Nature towards Man but 


Love, but ir was pour'd out to quench the 
Wrath and Fire of the fallen Soul, and kindle 
in it a Birth of Light and Love. 

As Man lives, and moves, and has his Be- 
ing in the divine Nature, and is ſupported by 
it, whether his Nature be good or bad, ſo 
the F'rath of Man, which was awakned in 

the 
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the dark Fire of his fallen Nature, may in a 
certain Senſe be called the Wrath of God, as 
Hell itſelf may be ſaid to be in God, becauſe 
. nothing can be out of his Immenſity; yet Hell 
: is not God, nor the Wrath of God bim/elf, 
but the Habitation of the Devil, and the fiery 
Wrath of the Devil. 
4 And it was ſolely to quench this Wrath, 
-* awaken'd in the human Soul, that the Blood 
of the Son of God was neceſſary, becauſe no- 
thing but a Life, and Birth der ivd from him 
into the human Soul, could change this 
darkned Root of a ſelftormenting Fire, into 
an amiable Image of the holy Trinity, as it 
was at firſt created. 

This was the Wrath, Vengeance, and vin- 
dictive Juſtice that wanted to be ſatisfy d, in 
order to our Salvation, it was the Wrath and 
Fire of Nature and Creature kindled only in 
itſelf, by its departing from due Reſignation 
and Obedience to God. 

When Adam and Eve went trembling be- 
hind the Trees, through Fear and Dread of 
God, it was only this Wrath of God awaken'd 
in them; it was a Terror, and Horror, and 
Shivering of Nature 7hat aroſe up in chem- 
ſelves, becauſe the divine Life, the Birth of 
the Son of God, which is the Brightneſs and 


Foy of the Soul, was departed from it, and 
| "0 had 
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had left it to feel its own poor miſerable State 
without it. And this may well enough be 
call'd the Wrath and Juſtice of God upon 
them, becauſe it was a Puniſhment, or pain- 
ful State of Soul, that neceſſarily follow'd 
their revolting from God. : 

But ſtill there was zo Wrath, or painful 
Senſation, that wanted to be appeas d, or ſa- 
tisfy'd, but-in Nature and Creature; it was 
only the Wrath of fallen Nature that wanted 
to be chang'd into its l State of Peace and 
Love. When God ſpoke to them, he ſpoke 
only Love, Adam, where art thou! And he 
call'd him only to redeem him, to 7nſþeak the 
promis'd Seed, the Word of Life into him, 
to be a Redeemer of him and all his Poſterity. 
God therefore is all Love, and nothing but 
Love and Goodneſs can come from him. He 
is as far from Anger in himſelf, as from Pain 
and Darkneſs. But when the fallen Soul of 
Man had awaken'd in itſelf a wrathful, ef- 
tormenting Fire, which could ever be put 
cout by utfelf, which could never be reliev'd 
by the natural Power of any Creature what- 
ſoever, then the Son of God, by a Love 
greater than that which created the World, 
became Man, and gave his own Blood and 
Life into the fallen Soul, that it might 
through his Life in it, be raiſed, quickned, 
I and 
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and born again into its firſt State of inward 
Peace and Delight, Glory and Perfection, 


never to be loſt any more. O ineſtimable 


Truths! precious Myſteries of the Love of 
God, enough to ſplit the hardeſt Rock of the 
molt obdurate Heart, that is but able to re- 
ceive one glimpſe of them! Can the World 
refiſt ſuch Love as this? Or can any Man 


doubt whether he ſhould open all thar is 


within him to receive ſuch a Salvation! 

O unhappy Unbelievers, this Myſtery of 
Love compels me in Love to call upon you, 
to beſeech, and intreat you to look upon the 


Chriſtian Redemption in this amiable Light. 
All the Ideas that your own Minds can form 


of Love and Goodneſs, muſt ſink into no- 


thing, as ſoon as compar'd with God's Love 


and Goodneſs in the Redemption of Man- 


kind. 


I appeal to nothing but the State of your 
own Hearts and Conſciences, to prove the 


Neceſſity of your embracing this Myſtery of 


Divine Love. I will grant you all t you 


can ſuppoſe of the Goodneſs of God, and that 


no Creature will be finally loſt, but what 
Infinite Love cannot ſave. | 
But till here is no Shadow of Security for 


Infidelity, and your refuſing to be Jay d through 


che Son of God, whilſt the Soul is in the re- 
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deemable State of this Life, may at the Sepa⸗ 
ration of the Body, for ought you know, 
leave it in ſuch a Hell, as the infinite Love of 
God cannot deliver it from. For, firft, you 
have no kd or degree of Proof, that your 
Soul is not that dark, ſelfetormenting anguiſh- 
ing and unperiſhable Fire, above-mention'd, 
which has loſt its own proper Light, and is 
only comforted by the Light of the Sun, till 
its Redemption be effected. Secondly, you 
have no k:nd or degree of Proof, that God 
bimſelf can redeem, or ſave, or enlighten this 
dark Fire-Soul, any other way, than as the 
Goſpel propoſes, by the Birth of the Son of 
God in it. Therefore your own Hearts muſt 
tell you, that for ought you know, Infideli- 
ty, or the refuſing of this Birth of the Son of 
God, may at the end of Life, leave you in 
ſuch a State of Self-torment, as the infinite 
Love of God can no way deliver you from. 
Fou build much upon certain clear Ideas, 
founded in the Nature and Fitneſs of Things, 
but I beſeech you to conſider, that here in 
this great Point, on which all depends, you 
have no Ideas at all, for you have not one 
clear, or even obſcure Idea, that your Souls 
cannot be in this qiſorder d State, or that they 
can be ſet into a right order, without the Birth 
of the Son of God brought forth in them. 


But to return. | (25.) What 


„ 

| (25,) What has been already ſaid of the 
| Nature of Regeneration „ may ſufficiently 
ſhew us, how greatly it is miſtałken, when it 
is ſaid to ſignify only a moral Change of our 
Tempers and Inclinations. | 

Tempers and Inclinations are the Fruits 
of the new-born Nature, and not the Nature 
itſelf; and as Fruits and Flowers are entirely 
diſtin and different from the Roof and the 
Tree, and neceſſarily ſuppoſe the Root and 
the Tree, before they can be brought forth ; 
ſo good Tempers and Inclinations are di- 
ſtint from, and poſterior to that Nature 
which is to produce them, as its Fruits. 

And if good Tempers rightly purified , 
could really ariſe, or be brought forth in us, 
without a Change firſt made in the Roof, or 
Nature that is to bring them forth, it would 
be no Abſurdity to ſay, that Men may gather 
Grapes of Therns, or Figs of Thiſtles, 

But if our bleſſed Lord has declared this 
to be contrary to the Nature of Things, and 
has further ſaid, that the Tree muſt firſt be 
made good, before it can bring forth good 
Fruit, then we can with ſufficient ground of 
Aſſurance ſay, that our Nature mult firſt be 
made good, its Root and Stock muſt be new 
made, or regenerated again, before it can 
bring forth good Fruits of moral Behaviour. 
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| (26.) Angels are juſtly repreſented to us as 
Flames of Love; now every Flame muſt have 
a hidden Fire for its Root, from which it has 
its Subſiſtance ; and the ſpiritual flaming an- 
gelical Nature, muſt have a ſpiritual Fire 
conceal'd under it. Now let it be ſuppoſed, 
that in an Angel this Flame of Love was ex- 
tinguiſh'd, and that there then only remain'd 
that inward Root of a ſpiritual Fire. Let it 
be ſuppoſed that this ſpiritual Fire that has 
loſt its Flame of Love, cannot ceaſe to be, 
and to be a fiery Spirit; that it cannot by any 
Properties of its own Fire kindle it ſelf into 
its firſt Flame of Love; that all its own Stir- 
rings can produce no one Thought, Motion, 
or Deſire, but what ſolely tends either to 
Selfiſhneſs, Envy, Pride, or Wrath; that it 
can of itſelf no more come out of this State, 
than Fire lock'd up in a Flint, can of itſelf 
become a Flame; could it be ſaid, that this 
Angel had only loſt me moral good Diſpo- 
fitions? Muſt it not be ſaid to have loſt that 
Nature, from which alone its good Tempers 
could proceed ? Let ir be further ſuppoſed, 
that God by a Miracle of Love enter'd into 
the fiery Root or Eſſence of this fallen Angel, 
and by a new Birth made it again to be a 
Flame of Love; could it be ſaid, that it had 
gain'd nothing by this new Birth, but anly a 
| Change 
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Change of /ome moral Tempers? Muſt it not 
be ſaid to have gain'd a new Nature, a Flame 
of Love, inſtead of a dark Fire? and from 
this new Nature its angelical and good Tem- 
pers can alone proceed, 

(27.) Bur the repreſenting the New-Birth 
as ſignifying only a Change of moral Beha- 
viour, is not only thus falſe and ab/urd in it- 
ſelf, but is alſo exceeding prejudicial to true 
Converſion, and ſaps the Foundation of our 
Redemption. 

That it is highly pred to true Con- 
verſion, is moſt evident from this, that it 
hides and ſuppreſſes the real Nature of our 
fallen State, and the true Greatnefs of the 
Love and Mercy of God in our Redemption. 
Now theſe two things it inevitably does in a 


great degree, and therefore the Hurt that it 
does us, is more than can be well imagin'd. 


And it is owing to this Cauſe, more than 
to any. other, that even amongſt People of 


ſober Behaviour, Religion is only a ſuperfi- 


cial thing, that has no true Depth in them, 


becauſe they have never underſtood the true 
Depth of Religion, nor conceived in how 
deep a manner their Nature is concerned in 


it. bh, 
A Heathen may ſay, that by going to ſuch 
a as or marrying into ſuch a 
E 4 7 


— d 5 — tA 2A ob | 


„ 

Family, or falling into Acquaintance with 
ſuch a Man, he obtained an entire Change in 
bis moral Behaviour. Now if Chriſtians are 
told that this is the true and only Meaning of 
their new Birth in Chriſt Jeſus, namely, a 
great Change in their moral Behaviour, a 
thing that happens to Heathens by the ord:- 
nary Occurrences of human Life, it is no 
wonder that they live all their Lives Stran- 
gers to true Humility and Penitence, are ne- 
ver truly converted to God, or have any juſt 
Senſe of his infinite Mercy in the manner of 
their Salvation. . 

For if they are to believe, that to be born 
of God, born from above, born of the Spirit, 
born of an zncorruptible Seed of the Word of 
God, ſignifies no more than this now men- 
tioned, muſt not this naturally lead them to 
take every thing that is ſaid of God and 
Chriſt; in the Myſteries of their Redemption, 
in a Senſe as much below the Expreſſion, as 
this of the new Birth? Muſt it not naturally 
lead them to think, that all Scripture-Do- 
Etrines have more of Height and Myſtery in 
the Expreſion than in the thing itſelf? and 
that there is no need to fear, or hope, or be- 
lieve, or truſt, or reign, or love, or ſeck, or 
do, or bear, or give, or ſuffer, according to 
the apparent Language and plain Expreſſion 

. | of 
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of the Goſpel? And thus the Words of him 
that ſpake, as never Man ſpoke, have all theit 
Spirit and Life taken from them; and we 
may be ſaid to have the Words of Chriſt as 
tho' we had them not. 

(28.) The whole Nature of the Chriſtian 
Religion ſtands upon theſe #20 great Pillars, 
namely, the Greatneſs of our Fall, and the 
Greatneſs of our Redemption. In'the full and 
true Knowledge of theſe Truths lie all the 
Reaſons of a deep Humility, Penitence, and 
Self-demal, and alſo all the Motives and In- 
citements to a moſt heatty, ſincere, and total 
Converſion to God. And every one is neceſ- 
ſarily more or leſs of a true Penitent, and 
more or leſs truly converted to God, accord - 
ing as he is more or leſs deeply and n, 
ſenſible of theſe Truths. 

And till theſe two great Truths have both 
awakened and enlightened our Minds, all 
Reformation and Pretence to Amendment. 
is but a dead and ſuperfieial thing, a mere 
Garment of Hypocriſy, to hide us from our- 
ſelves and others. 

Nothing can truly auaben a Sinner, but | 
a true Senſe of the deep inward Poſſeſſion 


and Power that Sin has in him. When he 


ſees that Sin begins with his Being, that it 
riſes up in the Eſſences of his Nature, and 
lives 


* 
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lives in the firſt Forms of his Life, and that 
he lies thus chain'd and barr'd up in the very 
Jaws of Death and Hell, as unable to alter 
his own State, as to create another Creature ; 
when along with this Knowledge, he ſees 
the free Grace of God has provided him a 
Remedy equal to his Diſtreſs, that he has gi- 
ven him the holy Blood and Life of Jeſus 
_ Chriſt, the true Son of God, to enter as deep 
into his Soul as Sin has entered, to change 
the firſt Forms and Eſſences of bis Life, and 
bring forth in them a zew Birth of a divine 
Nature, that is, to be an immortal Image of 
the holy Trinity, everlaſtingly ſafe, bleſſed, 
and enrich'd in the Boſom of Father, Son, 
and Holy Ghoſt; when a Man once truly 
knows and feels theſe two Truths, there ſeems 
to be no more that you need do for him. 
You can tell him of no Humility and Peni- 
fence, or Self-abaſement, but what is leſs than 
his own Heart ſuggeſts to him. Humility 
can only be feigned or falſe before this Con- 
viction, He can now no more take any 
degree of Good to himſelf, than aſſume any 
Share in the Creation of Angels; and all 
Pride or Self-Eſteem of any kind, ſeems to 
him to contain as great a Lie in it, as if he 
was to ſay, that he help'd to create himſelf, 


Lou 
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'You need not tell him that he muſt turn 
unto God with all his Strength, with all his 
Heart, all his Soul, and all his Spirit; for all 
that he can offer unto God, ſeems to him al- 
ready leſs than the leaſt of his Mercies to- 
| wards him. He has ſo ſeen the exceeding 
Love of God in the manner and degree ofthis 
Redemption, that it would be the greateſt of 
Pain to him to do any thing but upon a Mo- 
tive of divine Love. As his Soul has found 
God to be all Love, ſo it has but one Deſire, 
and that is, to be itſelf all Love of God. 
This is the Conviction and Converſion that 
neceſſarily ariſes from a right underſtanding 
of theſe Truths; the Soul is thereby wholly 
conſecrated to God, and can like, or love, 
or do nothing, but what it can ſome way or 
other turn into a Service of Love towards 
him. But where theſe Truths are not known, 

or not acknowledg'd, there it 1s not to be 
wonder'd at, if Religion has no Root, that 

is able to bring forth its proper Fruits. 
And if the generality of Chriſtians are a 
Number of dead, ſuperficial Conſenters to 
the Hiſtory of Scripture-DoErines, as un- 
willing to have the Spirit, as to part with 
the Form of their Religion, loth to hear of 
any kind of Se/f-denial, fond of worldly Eaſe, 
Indulgence and Riches, unwilling to be call'd 
ro 
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to the Perfection of the Goſpel, profeſſing | 


and practiſing Religion merely as the Faſhion 
and Cuſtom of the Place they are in requires; 


if ſome reſt in outward Forms of Religion, 


others in certain Orthodoxy of Opinions; if 
ſome expect to be ſaved by the Goodneſs of 
the Se they are of, others by a certain 
Change of their outward Bebaviour; if ſome 
content themſelves with a [ukewarm Spirit, 
and others depend upon their own Works, 
theſe are Deluſions that muſt happen to 
thoſe, who don't know in ſome good degree, 
the true Nature of their own fallen Soul, and 
what a kind of Regeneration can alone ſave 
them. 

But all theſe Errors, Deluſions, and falſe 
Reſts, are cut up by the Root, as ſoon as a 
Man knows the rue Reaſon and Neceſſity of 


his wanting ſo great a Saviour. 


For he that knows the Ground and Eſſen- 
ces of his Soul to be ſo many Eſſences of Sin, 
which form Sin as they form his Life, en- 
tirely uncapable of producing any Good, till 
a Birth from God has ariſen in them, ſuch 
a one can neither place his Redemption 
where it is not, nor ſeek it cooly and negli- 
gently where it is. 

For knowing that it is the Hell within his 
own Nature that only wants to be deſtroy d 
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be is intent only upon bringing Deſtruction 
upon that, and this ſecures him from falſe 
| Religion. 
And knowing that this 2zward Hell can- 
not be deſtroy'd, unleſs God becomes his 
Redeemer, or Regenerator in the ground of 
his Soul, this makes him believe all, expect 
all, and hope all from his Saviour Jeſus Chriſt 
alone. 

And knowing chat all chis Redemption, 
or Salvation is to be brought about i in the 
inmoſt Ground and Depth of his Heart, this 
makes him always apply to God, as the God 
of his Heart; and therefore what he offers 
to God is his own Heart, and this keeps him 
always ſpiritually alive, wholly employ'd 
and intent upon the true Work of Religion, 
the fitting and preparing his Heart for all 
the Operations of God's holy Spirit upon it. 
And ſo he is a true inward Chriſtian, who, 
as our bleſſed Lord ſpeaks, has the Kingdom 
of God within him, where the State and Ha- 
bit of his Heart continually thankfully wor- 
ſhips the Father in Spirit and in Truth. 
© (29.) Having ſufficiently ſhewn the Nature 
and Neceſſity of Regeneration, that it con- 
fiſts /o/ely in the Reſtoration of the Birth of the 
Son of God in the human Soul, it muſt be 
plain from thence, that it is ſolely the Work 
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of God, he being alone able to effect it; and 
that Man can have no other Share in it, but 
that of complying with the Terms on which 
it is to be receiv'd of God. 

It may now be proper to enquire, when, 
and how this great Work is done in the Soul. 

The Mercy and infinite Goodneſs of God 
has choſen all Mankind to Salvation in Jeſus 
Chriſt before the Foundation of the World. 
Now this eternal Decree of God took place 
upon the Fall of Adam, and as he was ad- 
mitted into the Terms of Chriſtian Salvation 
immediately after his Tranſgreſſion, ſo all 
Mankind, as being in his Loins, were taken 
into the ſame Covenant of Grace, and what 
was then done to Adam, was done to him, as 
the common Parent of Mankind. 

The Bruiſer of the Serpent given to Adam, 
as his Saviour, was not a verbal Promiſe of 
ſomething only that ſhould come to paſs in 
future Ages, to redeem him, and which left 
his Soul in the ſame State of inward Dark- 
neſs, Diſorder and Weakneſs in which it 
found him; but it was a redeeming Power 
inſpoken into his fallen Nature, which was 
to reſiſt, and overcome the Wrath and Death, 
and awaken'dNature of Hell, that was in his 
Soul; and from that time of God's accepting 
him to a Salvation thro' the Seed of the Wo- 

| man, 
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man, he was ſav d by the Power of Chriſt 
within him, as really as thoſe that liv'd and 
believed in Chriſt, after he had been Incar- 
nate. As nothing can fave the /aft Man, or 
become his Righteouſneſs, or Redemption, 
but the Divine Nature of Jeſus Chriſt deriv d 
into his Soul, ſo nothing elſe could be Righ- 
teouſneſs, Redemption, or Salvation to the 
firſt Man. 

Therefore, when God ſaid to our rſt Pa- 
rents, The Seed of the Woman ſhall bruiſe the 
Head of the Serpent, it was the ſame Thing, 
and had the ſame Effect, as if he had ſaid, 
Be ye henceforward in a State of Salvation, 
. having now a /aving, or redeeming Power - 
* in your Souls, that ſhall enable you to re- 
ſiſt the Evil that is in you, and ſo to con- 
e quer at laſt the Workings of the Serpent in 
« your fallen Nature, that ye may be made 
„ Righteous again, by a Righteouſneſs de- 
riv'd into you from the Son of God, whom 
I have given unto you to be your Redeemer, 
to regenerate you, to reſtore to you the firſt 
Birth and State of Holineſs.” 

All Men therefore that ever were, or ſhall 
be deſcended from Adam, have Jeſus Chriſt 

for their Saviour, as Adam had, they receive 
the Promiſe made to him, and receive by that 
Promiſe, that which he receiv'd by it, they 


have 
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have a Seed of the Woman, an incorruptible 
Seed of Life, ſpringing up in the firft Eſſences 
of their Life, which is to oppoſe and refit the 
Seed of the Serpent, or the diabolical Nature, 
that is in them alſo. And therefore no Son 
of Adam is without a Saviour, or can be 10%, 
or entirely o'ercome by the Evil, that the 
Fall has brought upon him, but by his 9wn 
turning away from this Saviour within him, 
and giving himſelf to the Suggeſtions and 
| Workings of the evil Nature that is in 7 
him. 
ie Myſtery of an imwardPower of a Sal- 
vation hidden in all Men, has had juſt ſuch 
degrees of Ob/curity, and Manifeftation, as the 
Nature, and Birth, and Perſon of the Meſſiah 
has had, that is, as the Nature and Perſon of 
Jeſus Chriſt, as an Attonement, Saviour and 
Redeemer of Mankind was for ſeveral Ages of 
the World, only ob/curely pointed at, and 
typify d by the Religion of the Fes; fo this 
Seed of a New Birth, or ſaving Power of 
Chriſt hidden in the Souls of all Men, was 
through the ſame Ages, under the ſame Veil 
and Obſcurity. 

But when the eternal Son of God became 
incarnate, and manifeſted to the World the 
Myſteries of his Nature, Perſon and Office, 


When it was — declar d that he was 
the 
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the Life and Light of the World, the only 


Source of Goodneſs in every Creature, the - 
Light, that ligbtetb every Man that cometh | 
into the World, that we muſt all be born again 
of him, be born again from above, be botn of 
the Spirit, and that every one was to profeſs 
the owning, ſeeking and defiring this Divine 


Birth, by a Baptiſin, into the Name, or Na- 


ture of Father, Son, and Holy Ghoſt, then 
it became plainly manifeſt, what Chriſtianity 
was from the beginning, and in what manner 
Jeſus Chriſt was the Saviour of Adam, and 
what it was that he receiv'd, by receiving 
Jeſus Chriſt, as a Bruiſer of the Serpent into 
the firſt Eſſences of his Life. a 

Now when Jeſus Chriſt came into the 
World, declaring the Neceſſity of a New 
Birth, to be owned and ſought by a Bapti/m, 
into the Name, of Father, Son, and Holy 
Ghoſt; this was not a new Method of Salva- 
tion, but was only an open Declaration of the 
ſame Salvation that had been till then, only 
7ypify'd and veil'd under certain Figures and 
Shadows, as he himſelf had been. And Men 


were call'd not to a new Faith in him, as ther 


firſt become their inuard Life and Lights but 
ro a more open and plain Acknowledgment 
of * as the Life and Light, and only Sal- 
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vation of the firſt Man, and all that were to 
deſcend from him. 

(31.) Now the Things required on our 

Part towards the raiſing and bringing forth 
this new Birth in us, are Repentance, Faith, 
and Baptiſm, Baptiſm but once, but Re- 
pentance and Faith are to be the continual 
Support of our Regeneration, carrying it on 
to the End of our Lives. 
But it may here be obſerved, that tho 
Repentance and Faith are to bring forth, and 
carry on our, Regeneration, yet they are 
themſelves the Effe& of it, and are the Pro- 
duct or Fruit of that firſt Seed, or Light of 
Life which was in-ſpoken into Adam. 

For had not God of his own free Grace, 
choſen Adam and Eve to Salvation in Jeſus 
Chriſt at their Fall, had he not then put the 
firſt Seed of the New-Birth into the Eſſences 
of their Life, and done inwardly in the Deep 

of their Souls ſomething like that, which he 
did to the Darkneſs upon the Face of the Deep, 
when he ſpoke Light into it, Adam and Eve, 
and all their Poſterity, had been inwardly as 
to their Souls, only of the Nature of the 

Devils, full of their dark and fiery Diſpoſi- 
tions, ſhut up in their Elements, incapable 
of any are or Motion but what tended 
to Selfſbneſs, Envy, — and Wrath, 

Neither 
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Neither they, nor any of their poſterity, 
could have brought forth any degree of Hu- 
mility, Reſignation, Love, Faith, Hope or 
Defire of God, but had liv'd hardened and 
fixed in the above-named Elements of Hell, 
full of their own perverſe Will, without all 
Conſcience, or Inſtinct of Goodneſs. | 
And therefore when God of free Grace 
took Man out of this State, into a State of 
Redemption, he put into him a Seed of the 
New-Birth, the ingrafted Mord, by which he 
received a Beginning of a divine Life, a Poſj- 
bility of being God's Creature again, a Power 
of returning, humbling, and reſigning him- 
ſelf to God, a Power of knowing and finding 
him again to be his God. He took him into 
a State of Redemption, by communicating 
to him a Capacity to enjoy him as his only 
Good, by ſowing into him a Seed of the Wo- 
man, a Spark of his firſt Life, a Principle of 
Holineſs, a Touch of Love, the Pearl of tlie 
Goſpel, the Pledge of Immortality, the b1d- 
den Kingdom of God in the Soul. For all 
theſe Expreſſions are inſufficient to expreſs 
that inward Treaſure of the Soul, and Fund 
of everlaſting Happineſs, which God in the 
beginning of the Redemption, or as his Act 
of Redemption, communicated to fallen Man. 
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Mew this fr ſt Seed of the New-Bicth i is an- 
tecedent to all good Works, either of Faith 


or Repentance, both in Adam and all his Po- 


ſterity, and is the only Principle from which 
they can proceed. All the Good that is any 
where to be found in any Part of Mankind, 
is derived ſrom this original Redemption, or 
Seed of a New-Birth beſtow'd upon Adam. 

And this is rightly call'd God's general and 
preventing Grace, becauſe it is common to all 
Mankind, to all that are deſcended from 
Adam, and ptevents or goes before all our 
good Works. 

(32.) And here it is that we ſee again how 
God is Love, univerſal Love towards all Man- 
kind, having put all into a State of Redem- 
ption. For if all Men, as Sons of Adam, 
are by the free Grace of God made Sons of 
the /econd Adam, and as ſuch, have a Seed of 
Life in them from him, in order to be raiſed 
up to a Perfection of the new Man in Chriſt 
Jeſus; and if this Seed of a new Birth, or 
Light of Life, is the general and preventing 
Grace of all Men, that enables them ſo to 
act as to obtain God's ting Grace, in the 
Renewal of their Hearts and Minds, then it 
is a glorious and undeniable. Truth, that 
there is no Partiality in God, uo Election of 
dne * to Mercy in Chriſt Jeſus, and 
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Dereliction of another to their own belpleſs 
Miſery, but that a// Men have a general Call, 
and a general Capacity to obtain their Salva- 
tion; and that as certainly as all fe// and 
dy'd in Adam, ſo all were reflored in his Re- 
ſtoration. 

(33.) Now as the firſt Power and Ability 
of our turning to God in Penitence and Faith, 
is the Effect of this firſt Seed of a new Birth 
in all Men, ſo this Seed of a new Birth is 
awaken'd, ſtrengthen d, and brought forth to 
its full Stature, or higheſt degree of Perfection 
by Acts, or rather Habits of Repentance and 
Faith. For it is the Nature of this Seed of 
Life, when awaken'd and made ſtirring, to 
be a turning from Sin to God. 

So that Faith and Repentance is the Life 
of the new Man, or the Acts by which it 
grows, and is brought forth into its proper 
State of Perfection. There is no difference 
between Faith and Works in this inward 
new-born Man. Its Faith is its Works, and 
its Works are its Faith. For Faith is its 
turning to God, and its turning to God is its 
Averſion, or turning from all Evil; ſo that 
Faith and good Works are only two Conſi- 
derations of one and the ſame thing, or of 
one and the ſame State of Mind in the ne- 
born Man. 
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(34) This Seed of the New-Birth that is 
ſown into Man, as the Power that is to re- 
deem him, is the Reaſon and Foundation of 


that Language in Scripture of a ve, inward” 


and ſpiritual Man, and of an old, natural, 
and outward rational Man, and of the En- 
mity between the one and the other; in 
which Enmity conſiſts the whole Warfare 

and Trial of the Chriſtian Life. | 

The Seed of the New-Birth is the inward 
and new Man, which is to grow up into that 
ſpiritual and holy Man, which was. fi cre- 
ated 1 in Paradiſe. 

This inward Man is alone the Subj ect of 
Religion and divine Grace, he only is 97 God, 
and heareth God's Word, he only bath Eyes 
to ſee, and Ears to hear, and a Heart to con- 
cei ve the Things of God. 

This is he alone that is born of God, and 
cannot ſin, becauſe he has no Sin in his Na- 


ture. This is he alone that overcometh the 


World, becauſe he is of a divine Nature, and 
is both contrary to the World, and above it. 
This is he alone that can love his Brother as 
himſclt, becauſe the Love of God is alone 
alive, and abideth in him. 

The old, natural Man, or the rational] 
Man of this World, is the dark fallen Nature 
enfghtened only and ſolely with the Light of 


this 
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this outward World, it is the diabolical Na- 
ture, only ſoftened with Fleſb and Blood, qui- 
eted and comforted with the Light of the 
Sun; by this Light he can only fee the out- 
ward Images of Things, whether divine or 
human, and can only reaſon, diſpute and 
wrangle about his own ſhadowy Images, but 
can know no more of God, and the Things 
of God, than ſuch dead Images can repreſent 
unto him. | 
The old or natural Man may be an Hiſto- 
rian, a Poet, an Orator, a Critick, or a Po- 
litician, &c. all this worldly Skill and Art 
lies within his reach; the Fire of his Soul 
tindled only by the Light of the San may do 
all this. Bur notwithſtanding all theſe Trap- 
pings and Endowments, he is wholly ſhut up 
in his own dark Priſon of Selfiſhneſs, Envy, 
Pride, and Wrath; his Virtues, Piety and 
Goodneſs can be only ſuch, as give no Diſtur- 
bance to theſe four Elements of the fallen 
Nature. 
He is an Animal full of earthly, ſenſual 
Paſſions and Tempers, and can only ſavour 
ſuch Things as can gratify their Nature. 
| Here, and here only, lies the true, ſolid, 
and immutable Diſtinction between the old 
and the new Man, and the plain reaſon why 
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the' Life of the one is the Death of the 
other. 

(35.) Now in x this eſſential difference be- 
| tween the old and the new Man, we may at 
one View ſee a clear and ſolid ground of di- 
ſtinction, between what is call'd a bare h:/fo- 
1 rical and ſuperficial Faith, which cannot 
ſave the Soul, but leaves. it a Slave to Sin, 

| and that living and real Faith which effect- 
1 eth our Salvation, and ſets us in the glorious 
Liberty of the Sons of God. 

Human Reaſon, or the natural Man of 
this Life, can believe and aſſent to this 
Truth, that Chriſt is our Saviour, and that 
we are to be ſaved by a Righteouſneſs impu- 
ted, or derived to us from him, as eaſily as 
it can aſſent to any other Relation, or Matter 
of Fact. But whilſt it is human Reaſon only 
that aſſents to this Truth, little or nothing is 
done to the Soul by it; the Soul is under 
much the ſame Power of Sin as before, be- 
cauſe only the Notion, or Image, or Hiſtory, 


1 of the Truth is taken in by it; and Reaſon of 
itſelf can take in no more. 


But when the Seed of the New-Birth, cal- 
[ led the inward Man, has Faith awakened in 
| i, its Faith is not a Notion, but a real ftrong 

Chriſt, which as 1t proceeds from a Seed of 


| Hunger, an attracting or magnetick Deſire of 
| the 
| 


the divine Nature in us, ſo it attracts its 


'.. Like, lays hold on Chriſt, puts on the divine 


Nature, and in a living and real manner 
grows powerful over all Sins, and effectually 
works out our Salvation. 

And therefore it is juſtly called a divine 
Faith, not only becauſe of its divine Effects, 
but becauſe it ariſes from that which is di- 
vine in us, and by its attrafting Hunger and 
Deſire, receives the Power of the Deity, or 
eternal Word of God, into it. 

When this Faith is thus awakened and 
ſprung up in the inward Man, then we may 
be ſaid to have a ſaving Faith, or a ſaving 
Knowledge of Jeſus, Chriſt. 

(36.) From theſe 7wo Sorts of Faith here 
mentioned, we may very plainly ſee and per- 
ceive, why there is ſuch a Miſunderſtanding 
between two Sorts of Believers, and why they 
ſpeak a Language ſo unſatisfactory, and di/- 
guſtful to one another. 

Sober, inquiſitive Reaſon, learned enough 
in its own Sphere, grammatically ſkill'd in 
Scripture- Knowledge, looking no farther, or 
deeper into the Things of God, than a Didtio- 
nary caff guide it, cannot bear the Language 
of the regenerate, inward Man, but con- 
demns it as fanatical and enthufiaſtick ; not 
nnn chat this rational Man which is 


made 
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made the Judge of Salvation, is that very 
individual old Man with his Deeds, that we 
are by the Religion of the Goſpel to be Javed 
and delivered from ; and that we have no 
occaſion for a new Seed of divine Life in us, 
no occaſion to be born again of God, but be- 
cauſe this natural Man of human Reaſon can 
neither ſee, nor hear, nor feel, nor taſte, nor 
underſtand the Things of God as they are in 
themſelves. 

(37.) From this Difference between che 
new and the o Man, which is a Difference 
as real, as that between Heaven and Earth, 
ſeveral Leſſons of great Inſtruction may be 
learnt. 

When Religion is in the Hands of the mere 
natural Man, he is very often only the worſe 
for it, it adds a bad heat to his own dark Fire, 
and helps to inflame his four Elements of 
Selfi/hneſs, Envy, Pride, and Wrath. And 
hence it is, that ſometimes worſe Paſſions, or 
a worſe Degree of them are to be found in 
Perſons of great religious Zeal, than in others 
that make no pretences to it, On the other 
hand, Hiſtory furniſhes us with Inſtances of 
Perſons of great Piety and Devotion, who 
have fallen into great Deluſions, and deceiv'd 
both themſelves and others. The occaſion 
of their Fall, was this; it was, becauſe they 
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made a Saint of the natural Man, My Mean- 
ing is, they confider'd their whole Nature as 
the Subject of Religion, and divine Graces, 
and therefore their Religion was according to 
the Workings of their whole Nature, and the 
old Man was as buſy and much delighted in 
it, as the New. And hence it was, that Per- 
ſons of this Stamp, all inflam'd as they ſeem'd 
to be with Piety, yer overlook'd in their own 
Lives ſuch Errors of moral Behaviour, as the 
firſt Beginners in Religion dan not allow 
themſelves in. 

Others again, perhaps, truly awakned by 
the Spirit of God, to devote themſelves 
wholly to Piety, and the Service of God, yet 
making too much baſte to have the Glory of 
Saints, the Elements of fallen Nature, Self/h- 
neſs, Envy, Pride and Wratb, could ſecretly go 
along with them. For to ſeek for Eminence 
and Significancy in Grace, is but like ſeek- 
ing for Eminence and Significancy in Nature, 
And the o Man can reliſh Glory and Diſtin- 
ction in Religion, as well as in common Life, 
and will be content to undergo as many La- 
bours, Pains and Self-denials for the ſake of 
Religions, as for the ſake of ſecular Glory. 
There is nothing ſafe in Religion, bur in ſuch 
a Courſe of Behaviour, as leaves nothing for 
e Nature to Feed or live upon, when 


every 


(76) 


every Degree. of Perfection we aim at, is a, 
Degree of Death to the Paſſions of the natural 
Man. 


But to return now to my firſt Subject of 
en. | 

( 38. ) It may perhaps be ſaid, if Regenera- 
tion is ſo great a Matter, if it ſignifies the 
Reſtoring to the Soul its firſt paradiſical Light, 
or the Renewing of the Birth of the Son of 
God in it, ſurely ſo great a Thing, and tran- 
ſacted within us, muſt not only be known, 
and felt when it is brought about, but muſt be 
known and felt in ſome flrange and extraor- 
dinary manner. 

It may be anſwer'd, fir, that all Man- 
kind may in a certain and good Senſe be ſaid 
to be in ſome degree Sharers of this Regene- 
ration, as having in them a Seed of Life, that 
is contrary to their corrupt Nature ; which 
Seed they partake of, as Heirs of the firſt 
Grace granted to Adam in the ingrafted Word. 
This firſt Seed, or Light of Life, which l1ght- 
eth every Man that cometh into the World, is 
the firſt Seed of the New Birth; which Birth 
ſtands in this Life, as a Tree or Plant in the 
Soil, and is only in a State of growing, during 
this Life. For was the New Birth ever really 
Ani d in any one, he would be as certainly 
in Paradiſe, as Adam was, and be as much 

above 


N 
above the Power of the Elements of this 
World, as Adam was at his Creation. Se- 
condly, all Chriſtians are in a higher and far- 
ther State of Regeneration by the Grace of 
Baptiſm, into the Name of the holy Trinity. 
By Baptiſm, they profeſs themſelves Diſci- 
ples of Jeſus Chriſt in his Kingdom of Grace, 
to ſeek for Life, Righteouſneſs, and Sancti- 
fication in him, to live by his Spirit, in Con- 

formity to his Doctrine, Life, Sufferings and 
Death, in a continual Reſiſtance of the Cor- 
ruptions of their Nature, the Temptations of 
the World, and the Devil. 

This Profeſſion faithfully kept, is their 
Progreſs in the way of Regeneration. Some 
only outwardly make this Profeſſion, and ſo 
only have the Name of Chriſtians. Some 
make it in a much better manner, yet being 
very defective in their Conformity to the Life 
and Doctrines of Jeſus, live and dye far ſhort 
of that Purification, or renewal of the in- 
ward Man, which the Religion of the Goſpel 
propoſes. i 

Others renouncing all for Chriſt, and fol- 
lowing his Coun/els, as well his Precepts, arrive 
at high Degrees of Regeneration, and Expe- 
rience ſuch a Life in Chriſt, or ſuch a Mani- 
feſtation of Chriſt in them, as others leſs 

| faithful 
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faithful to their Maſter, muſt be Strangers 
to. 5 "Ia 
To aſk therefore by what ſtrange or extra- 
ordinary Effects, the Work of the New Birth 
is to be known and felt to be done in the Soul, 
is a very improper and uſeleſs Queſtion, Be- 
cauſe Regeneration is not to be conſider'd as 
a Thing done, bur as a State that is Progre/- 
ve, or as a Thing that is continually do- 

—_ | 
(39) If it be further aſk'd, what are then 
the certain Marks or Effects of a highly ad- 
vanc'd Degree of Regeneration, which Chri- 

ſtians are to loo for? | 

It may be anſwer'd, this Queſtion is not 
uſeful: Fit, becauſe there is no Obligation 
upon any one, to know and feel the Height, 
or Advancement of his State. Secondly, be- 
cauſe the Enquiry after ſuch Knowledge, and 
inward Feeling of it, is very dangerous. 
Thirdly, becauſe it can be no hurt to any ones 
Piety and Holineſs, to take it to be /ower than 
it really is. Fourthly, becauſe nothing keeps 
up our Progreſs in the way of Regeneration, 
let it be in what Degree it will in us, but our 
conſtant Fidelity in conforming to the Do- 
ctiines, Life, and Death of Jeſus Chriſt. 
Fifthly, becauſe this Queſtion directs, and 
turns Peoples Minds, to the ſeeking after 
2 certain 
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certain Effects, merely from Ideas and Deſcripe 
tions of them, when their. Minds ſhould only 


be ſet upon the Cauſes, that are to proquce 
them, 


Thus, ſuppoſing / it to be true, that an 
Aſſurance of Salvation, or Continuance in 


Grace, was a genuine Effect of a certain De- 


gree of Regeneration; Chriſtians ſhould not 
be directed to ſeek for this Aſſurance, as a 
certain Mark or Effet of ſuch a Degree of 
Regeneration, for this is directing them to 
ſeek for this Effect from their own /e/ves, and 
not from the Strate of their Regeneration. 
For their Minds, and Imaginations will be 


naturally upon the ſtretch, how to work them- 


ſelves up into this Pitch of Afurance, aud ſo 
it will be ſomething Eat they have ſeiz d up- 
on by their «wx Will, and not receiv'd as the 
genuine Effect of their State in Grace. Where- 
as, ſuppoſing (but not granting) this Aſſu- 
rance to be the proper Effect of a certain De- 
gree of the New Birth, yet it is an Effect that 
is not to be ſought for beforehand, but only 
to be receiv'd when 1 its proper Cauſe has pro- 


duc ir. 


(40.) It is a great Error to fix any certain 
Marks or Effects to ſuch a Degree of Regene- 
ration, for its Effects will be yarious in die- 


rent 
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rent Perſons, from a Variety of Cauſes, both 
on the Part of God, and Man. 

The truly pious Chriſtian, in whom the 
Holy Ghoſt dwelleth as in his Temple, is 

Indeed in a State of high Acquieſtence in God, 
but he wants no more to have this Acquieſ- 
cence turned into an Aſſurance of his own 

Mind, that he cannot fall from his State of 
Grace, than he wants to have the Promiſes 
of God made ſure to him, by the Promiſe 2: x 
ſome mortal Man. 

And if it pleaſes God to impreſs abe 
and plainly upon his Mind, that his Salva- 
tion is ſecured, he receives it as he does eve- 
ry thing from God, with a grateful Mind; 
yet will he not reſt in it, or receive it as a 
Sign of his high Regeneration, but rather as a 
Sign that God faw his Weakneſs ſtood in need 
of it; and ſo will paſs it over, and return to 
an humble, total Reſignation of his whole 
Soul, Spirit, and Body, both for Time and 
Eternity, into the Hands of God, through 
Faith in the Merits of his Saviour Jeſus 
Chriſt. 

Leaſt of all can ſuch a one call peremp» 
torily upon others for /uch an Aſſurance as he 

has had, or condemn their Refignation and 

1 Peace in the want of it; he will be more 

| afraid of thus meddling with the Things of 
God, 


(3x) 
God, than of being a Oy in other Mens 
Matters.. FS: 

(41) The only. uſeful Queſtion in this 
Matter is this, how a Man may know that 
he is in, the way of Regeneration, that he 1s 
ſpiritually alive, and growing in the inward 
and new Man? 

It may be anſwered, juſt as the State, 
Nature and Life of the natural Man makes 
itſelf to be known and elt. The Soul of 
Man, or that which is the Subject both of 
the old and new Nature, is not two, but one 
Soul. The Fire of the Soul, or that ſpiritual 
Fire which is the Soul itſelf, 1s kindled or 
enlightened by the Light of the Sun, this 
makes the natural Man, and from bf 
the Imagination, Will, Defires, Thoughts and 
Tnchnations of the natural Life ariſe. 

The ſame individual F:re-Soul, enlighten'd 
by the Sor of God, makes the true new Man, 
from which Soul thus enlightened the Imagi- 
nation, Will, Defire, Thoughts and Incli- 
nations of the new Man ariſe. So that the 
ſame Proofs are to be expected in both Caſes, 
the ſpiritual Man is to know that he is alive 
in the ſame manner, as the natural Man 


knows and feels his Life. In theſe Fhings, 


in the Imagination, Will, Defire, Thoughts 


and Inclinations, conſiſts the Life of each 
G Nature; 
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Nature; and what is more than theſe, are 
to be conſidered as the out ward F rugs and 
Effects of each Nature. 

(42.) Now tho' the natural Life m all 
Men is one and the ſame, yet there are under 
it Variety of Complexions, which makes Men 
of the ſame Nature almoſt infinitely different 
from one another. Now the Matter is juſt 
thus with the ſpiritual Man, or in the in- 
ward World. As many different Comple- 
xions ariſe in the Soul enlightened by the Son 
of God, as in the Soul enlightened by the 
outward Light of this World. 

For the outward World is but a Glaſs or 
Repreſentation of the inward, and every thing, 
and variety of Things in temporal Nature, 
muſt have its Roof or hidden Cauſe in ſome- 
thing that is more inward. 

It is therefore a well-grounded and We 
niable Truth, that the new ſpiritual Man 
hath his particular Complexion, as ſure as 
the outward and natural Man hath. Hence 
it is, that there has been ſo great a difference 
in the Form, and Character of the moſt emi- 
nent and faithful Servants of God; one could 
think of nothing but Penitence and peniten- 
tial Auſterities, another all inflam'd with the 
Love of God, could think or ſpeak of no- 
thing le; ſome haye been driven 1 into a holy 


Solitude, 
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' Salitude, living as John the Baptiſt ; others 
have been wholly taken up in Works of Cha- 
rity, loving their Neighbour even more than 
themſelves. A great Variety of this Kind 
has been always found amongſt thoſe who 
were molt truly devoted to God, whoſe Va- 
riety is not only not hurtful in itſelf, nor diſ- 
pleaſing to God, but is as much according 
to his Will, and the Deſigns of his Wiſdom, 
as the difference between Cherubins and Se- 
' raphins, or the Variety of the Stars in the 
Firmament. 

Every Complexion of ihe inward Man, 
when ſanctified by Humility, and ſuffering 
itſelf to be tun d, and ſtruck, and mov'd by 
the holy Spirit of God, according to its par- 
ticular Frame and Turn, helps mightily to 
increaſe that Harmony of divine Praiſe, 
Thankſgiving and Adoration, which muſt 
ariſe from different In/truments, Sounds, and 
Voices. To condemn this Variety in che Ser- 
voants of God, or to be angry at thoſe who 

bave not ſerv d him in the way that we have 

_ choſen for ourſelves, is but too plain a Sign, 
that we have not enough renounc'd the Ele- 

ments of Selfi/bneſs, Pride, and Anger. | 

 ((43;) From this Variety of Complexions 

both in the inward and outward Man, we 


N make ſome uſeful Obſervations. And 
8 G 2 the 
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the firſt may be this, that every Man whoſe 
Complexion is ſtrong in him as to one parti- 
cular Kind, is vehemently inclined to im- 
Print the ſame upon others, and that others 
of the ſame Kind are naturally diſpoſed to 


catch and receive it from him. But I ſhall 


conſider this Matter only with regard to Re- 
Jigion. Let it be ſuppoſed that Men of a 
certain Complexion have taken upon them to 


try the religious State of others by theſe 


Queſtions: Are you ſure that you ſhould be 
able to die a Martyr ? Do you find certain 
ſtrong Reſolutions, not in your Head, or 
your Brain, but in your inward Man, that 
you would not refuſe a Martyrdom of any 
kind? Have you the Witneſs of the Spirit 


within you, bearing witneſs with your wal | 


rit, that you are in this State? 

Now 'tis beyond all Queftion, that an 
Examination of this Kind, or a Demand of 
ſuch a Faith, can have no better Foundation 
than Complexion, Who do you think would 
be moſt likely to come into this Faith? Firſt, 
it would be thoſe that were moſt unlikely to 


keep it. It would be thoſe who knew the 


| leaſt of themſelves, and wi du Piety had more 
of Heat, than of Light in ii. It would be 
thoſe, whoſe outward Man was of the ſame 

Complexion, that was Sanguine, capable of a 


2 falſe 
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falſe Fire, and willing to have the Glory of 
Reſolutions, and fine Perſuaſions at {6 eaſy a 
Rate. Let it now be ſuppoſed, that People 
of another Complexion, ſhould pur ſuch 
Queſtions as theſe: Do you know and feel 
that all your Sins are forgiven you? Do you 
know when and where, or at what Time, and 
in what Place you receiv'd this Forgiveneſs? 
Do you know when, and where you ceas'd to 
be one of thoſe Sinners call d to Repentance? 
And became one of thoſe whole, that need not 
à Phyſician? Have you an abſolute Aſſurance 
of your Salvation, and hat you cannot poſ= 
fibly fall from your State of Grace? Now 
who may be thought to be the moſt likely to 
come into this Religion ? 

Firſt, Not he, who is deeply humble, that 
abhors Self-7u/t:fication, and truly knows the 
Free Grace of God. Such a one would ſay, 
I believe the Forgiveneſs of Sins, with as 
much Aſſurance, as I believe there is a God; 
I believe that Jeſus Chriſt does now, to all 
thoſe who have a true, and full Faith in him, 
that which he did to thoſe who / believed in 
him, when he was upon Earth. That he 
forgives their Sins, as immediately, as cer- 
tainly, as fully, as when he ſaid by an out- 
ward Voice, thy Sins are forgiven thee. 1 
believe, that in this Faith lies all our Strength, 
G 3 and 


686) 
and Poſſibility of growing up in the inward 
Man, and recovering that Image and Like- 
neſs of God, in which we were created; that 
to this Faith all things are poſſible, and that 
by this Faith every Enemy we have, whether 
he be within us, or without us, may, and 
muſt be entirely overcome. I believe, that 
to Repentance and Faith in Chriſt, Salvation 
is made as ſecure, and as abſolutely afſur'd, as 


Paradiſe was made ſecure to the Thief upon 


the Croſs, by the expreſs Word of our Saviour. 
I believe that my own Sins, were they greater, 
and more than the Sins of the whole World, 
would be wholly expiated, and taken away 
by my Faith in the Blood, and Life of my 
bleſſed Saviour. | . 

But if I now want to add fomething of my 
own to this Faith, if this great and glorious 
Faith is defective, and ſaves me not, till I can 
add my own Senſe, and my own Feeling to it, 
at ſuch a Time or Place, is not this ſaying in 


the plaineſt Manner, that Faith alone cannot 


Juſtify me? Is not this making #h:s Faith in 
the Blood of Chriſt defect ive, and inſufficient, 
to my Salvation, till a Se Satisfaction, an 


oun- Pleaſure, an oun-Taſte are join d with 


it? Might it not better be ſaid, hat Faith 
could not juſtify me till it had Works, than 


that it cannot juſtify me without theſe in- 


ward 
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ward Workings, Feelings, Witneſſings of my 
own Mind, Senſe, and Imagination? Is there 
not likely to be a more hurtful Self-/eeking, 
a more hurtful Se confidence, a more hurt- 
ful Se Truſt, a more dangerous Self- Deceit 
in making Faith to depend upon theſe in- 
ward Workings and Feelings, than in making 
it dependant upon. outward good Works of 
our own? 
| Secondly, No one who was truly reſign d 
unto God in all things, would come into theſe 
Queſtions ; for to be reſign'd unto God in all 
things, and yet ſeck to be not regn'd to him 
in theſe great Matters above-mention'd, is a 
Contradiction. 

Such a one would ſay, I ſeek not to have 
an inward Senſe and Feeling of the Certainty 
of theſe things, becauſe that would be de- 

parting from that pure, entire, full, and naked 
Faith in God, and Reſignation of myſelf to 
bim, which alone can juſtify me in his Sight, 
and make me capable of the Operations of 
his holy Spirit. He can only then do all his 
good. Pleaſure in me, when I have no own: 
Will, no Se If ſeeking ; - this total Refignation 
of myſelf to him, is the one only immediate 
Diſpoſi tion, or Capability of enjoying God 
himſelf with all his infinite Treaſures. Par- 
ticular Impreſſions, ſenſible Conuictions, ſtrong 
3 2. Taſtes, 
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Taſtes, high Satigfactiont, tho they may be 
often the good Gifts of God, yet if they are 
much ſought for, or reſted in, they miniſter 
Food to a ſpiritual Self love, and Self- ſeek- 
ing, and lay the Foundation of ſpiritual 
Pride, and ſo become a Wall of Partition be- 
tween God and the Soul. For the Soul may 
be as fully fix d in Selfiſhneſs, through a Fond- 
neſs of ſenſible Sweetneſs, pious Motions, 
and delightful Enjoyments in ſpiritual things, 
as by a Fondneſs for earthly Satisfactions. 

Thirdly, No one, . whoſe Heart was truly 
touch'd by a pure and perfect Love of God, 
could come into theſe Queſtions, For chis 
Love cannot ſeek for Self-comfort in the An- 
ſwer of ſuch Queſtions as theſe, 

Such a Perſon would ſay, My Religion 
conſiſts in living Lolly to my Beloved, accord- 
Ing to his Satisfaction, and not my own. What 
God wills, that I will; what God loves, that 
I love; what pleaſes God, that pleaſes me. 
I have no defire to know any thing of my 
ſelf, or to feel any thing in myſelf, but that 
I am an [n/irument in the Hands of God, to 
be, to do, and ſuffer according to his good 
Pleaſure. I am content to know that I /ove 
and rejoice in God alone, that he is what he 


is, and that Jam what he pleaſes to make of 
me, and do with me. 


(44) Seeing 
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(44.) Seeing then it appears that the truly 
humble Man, the Man that is wholly refignd 
ro God, and the pure Lover of him, are not 
likely to come into the Religion of theſe 
Queſtions, let us now ſee who may be ſup- 
poſed ready to receive it. 

Firſt, All young Perſons, whoſe Paſſions 
had not yet been much awakened, or ſpent 
their Fire; who had but little Experience of 
themſelves, and the Deceitfulneſs of their own 
Hearts; for every thing in their Nature 
would help them to like, love, and obtain 
ſuch an Aſurance, Strength of Convidtion, 
inward Feeling, as is here required. | 

Secondly, All reſtleſs Self-/overs, who were 
uneaſy with themſelves, and every thing elſe, 
who could find nothing in Religion or com- 
mon Life that enough pleaſed them; theſe 
would be eafily perſuaded to work them- 
ſelves up into a Belief, that their Sins were 
forgiven them at ſuch a Time, or that Chriſt 

took an entire Poſſeſſion of them at ſuch a 
Place. For hearing that true Religion con- 
ſiſted ſolely in this, and that they only want= 
ed ir, becauſe of their want of Faith in it, 
they would naturally embrace this, as the 
ſhorteſt way to Comfort and Reſt in them- 
ſelves, in their own Self-c -convidtions.. a 


Thirdly, 
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. Thirdly, All Perſons of a ſanguine, tender, 
and imaginary Complexion, would be likely 
to ſtrike in with the Religion of theſe Que- 
ſtions. For ſuch Perſons receiving every 
thing ſtrongly, and having a Power of belie- 
ving and imagining almoſt in any degree as 
they pleaſe, they would not find it hard to 
comply with Doctrines ſo ſuited to their 
Nature, and which indulged that in them, 
which wanted moſt to be 1 a ſan- 
guine Imagination. 

Fourthly, All thoſe who ſo blaſpheme God, 
as to make him from all Eternity ab/olutely 
to elect ſome to an irreſiſtible Salvation, and 
abſolutely to reprobate others to an unavaid- 
able Damnation. For there could be no ſub- 
ſiſting under ſuch an horrid Belief as this, 
but by thoſe, who thro' a blind Partiality, 
ſtrong Biaſs of Self-/ove, and Self-eſteem, can 
work themſelves up into a full Afſurance, in- 
ward infallible Feeling, that they are in the 
Number of the abſolutely elected from all 
Eternity. 5 
. Loſily, Theſe Queſtions are a great Bait 
to all kind of Hypocrites, who muſt find 
themſelves much inclined to. enter into a 
Religion, where they may paſs immediately 
for Saints, upon their own Teſtimony, and 
tand! in the higheſt Rank of Piety, and of 

been 
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Intereſt in Chriſt, merely by their own laying 
Claim to it, | 

| (45.) Suppoſe it was to be aſked Chri- 
ſtians, as neceſſary to their Salvation, Do you 
believe and know that you have the Se 
dental and Mortification of Jobn the Baptiſt? 
Have you an inward Conviction that you 
have a Zeal equal to that of Sr. Paul? Have 
you an Aſſurance that your Love 1s full as 
high as thar of John the Evangeliſt? That 
your Penitence is equa] to that of Mary 
Magdalene? 
Could theſe Queſtions with any Warrant 
from Scripture, be put to all Chriſtians, as 
Terms of their Salvation ? 
| Yer there is as much Foundation in the 
Goſpel, for putting ſuch Queſtions as theſe, 
and making the Salvation of Chriſtians to 
depend upon them, as for aſking them on 
the ſame Account, When and where they feli 
their Sins were forgiven them? When and 
where they felt Chriſt to take an entire Poſ- 
ſeſſion of them ? When and where they felt 
themſelves made fare of their Salvation, and 
incapable of falling from their State of 
Grace? _ 

For what is all this but calling, haſten- 
ing, and ftirring up People to feek for Self- 
Juſtification, and compelling them to think 

highly, 
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highly, and affirm raſbly of themſelves, in 
order to be ſaved? Why might it not be as 
well to call upon them to ſay, I feel myſelf 
as good as St. Paul, as pious as St. John, as to 
ſay, I feel that my Salvation is /ecure, and 
that I cannot fall from my State of Grace? 
Is not this making Faith in ones /elf, as good, 

as neceſſary, and as beneficial to us as Faith 
in Chriſt? 

Would it not be as well, nay better, to 
make good Works of our own neceſſary to 
true Faith, than to make Self- Juſtification, 
which' is not a good Work, to be the very 
Eſſence and Perfection of it:? 

The Matter will not be much mended, 
by ſaying, that this Feeling and Aſſurance is 
acknowledg'd to be the pure Gift of God, 
and ſo cannot be call'd our own, or our ewn 
Fuſtification. For if J have not this Gift of 
God, till I pronounce it myſelf, till my own 
Feeling and Aſſurance confirms it to me, I am 
ſelf-juſtity'd, becauſe my Juſtification ariſes, 
from what I feel and declare of myſelf, 

(46.) How ſtrangely muſt they have read 


the Goſpel, who can take a naked: implicit 


Faith, and an humble total Reſignation of our 


Spirit, State, and Life, into the Mercy and 


Goodneſs of God, to be not only a poor, and 
imperfect, but a reprobate State, or that a 
Mag 
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Man has no true and ſaving Faith, till it is 
an infallible own-Feeling, and Self-afſurance? 
What muſt ſuch People think of our Saviour 
dying upon the Croſs, with theſe Words in 
his Mouth; My God, my God, why haſt thou 
forſaken me! Will they ſay that this is a dan- 
gerous State? Is the Spirit of Chriſt here to 
be renounc d? Will they ſay, that no new born 
Chriſtian can die in this Manner? Or that if 
he does, he is not in a State of Salvation? 
To know no more, and to ſeek to know 
no'more of our Salvation, than we can know 
by an implicite Faith, and abſolute Reſigna- 
tion of ourſelves to God in Chriſt Jeſus, is 
the true ſaving Knowledge of Chriſt, and ſuch 
as keeps us in the higheſt Degree of F itneſs 
to receive our perfect Salvation. 
(47.) I hope it will here be obſerv d, that 
I no way depreciate, undervalue, or reject 
any particular Impreſſions, ſtrong Influences, 
delightful Senſations, or heavenly Fore-taftes 
in the inward Man, which the holy Spirit of 
God may at times beſtow upon good Souls; 
I leave them their juſt Worth, I acknowledge 
them to be the good GEiſts of God, as ſpecial 
Calls, and Awabnings to forſake our Sins, as 
great Incitements to deny ourſelves, and take 
up our Croſs, and follow Chriſt with greater 
5 Oqurage, and Reſolution. 


They 
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They may be as beneficial and u/efal to us 
in our ſpiritual Life, as other Bleflings -of 
God, ſuch as Proſperity, Health, happy Com- 
plexion, and the like. But then, as outward 
Bleſſings, remarkable Providences, religious 
Complexion, and the like, may be very ſervice- 
able to awaken us, and excite our Conver- 
fion to God, and much affiſt the ſpiritual 
Life; ſo they may very caſily have a contrary 
Effect, ſerve to fill us with Pride, and Self- 
ſatisfaction, and make us eſteem ourſelves, 
as greater Favourites of God, than thoſe that 
want them. Who may yet be led to a higber 
Degree of Goodneſs, be in a more purify'd 
State, and ſtand nearer to God in their poor, 
naked, and deſtitute Condition, than we in 
the midſt of great Bleſſings. 

It is juſt thus with regard to thoſe other 
Bleſſings of the ſpititual Life. They are ſo 
many Spurs, Motives and Incitements to live 
wholly unto God; yet they may inſtead of 
that, fill us with Se Hſatisfaction and Self- 
efteem, and prompt us to deſpiſ others that 
want them, as in a poor, mean, and reprobate 
State; who yet may be higher advanced, and 
ſtand in a nearer degree of Union with God, 
by Humility, Faith, Reſignation, and pure 
Tove in their inward Poverty and Emptineſs, 
than we who live gh upon ſpiritual Satiſ- 


Factions, 
1 


=  _ 
faftions, and can talk of nothing but our 
Feaſts of fat things. 

All that I would here ſay of cheſe inward 
Delights and Enjoyments, is only this, They 
are not Holineſ, they are not Piety, they are 
not Perfection, but they are God's gracious 
Allurements, and Calls, to ſeek after Holineſs, 

and ſpiritual Perfection. They are not to be 
ſought for, for their own Sales; they are not 

to be pray d for, but with ſuch a perfect In- 
difference and Reſignation, as we muſt pray 
for any earthly Bleſſings; they are not to be 
reſted in, as the Perfection of our Souls, but 

to be received as Cordials, that ſuppoſe us to 
tbe fick, faint, and languiſbing; and ought 
rather to convince us, that we are as yet but 
Babes, than that we are really Men of God. 


But to demand them in others, to make 


them uneaſy under the Want of them, full 
of Search and Endeavour how to come at 
them, and fatisfy'd in the Enjoyment of them, 
is as great a Miſtake in itſelf, and as preju- 
* dicial to true Piety, as to make outward 
Bleſſings of Providence, Marks of Salvation, 
or worldly Poverty, Pains and Diſtreſs, to be 
Proofs, that we are not born of God. 
There are indeed Impreſſions and Com- 
* munications from God, which are more 
Ko <. Hevellary and eſſential to the pious Life of 


«© the 
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e the Soul, than the Impreſſions of the Sur 
te are to the comfortable Life of our out- 
« ward Man. And he that prays for nothing 
te elſe but theſe divine Communications and 
„ Impreſſions, who thinks of nothing elſe, 
cc truſts in nothing elſe, as able to comfort, 
« ſtrengthen and enrich his Soul; he that 
e is thus all Prayer, all Love, all Deſire, and 


< all Faith, in theſe Communications and 


“ Impreſſions from above, is juſt in the ſame 
<« State of Sobriety, as he that only prays that 
« God would not leave bim to bimſelf. For 
e he that is without any thing of theſe Com- 
te munications and Impreſſions of God upon 
« him, 1s 1n the ſame State of Death and 
« Separation from God as the Devils are, * 
Theſe Impreſſions or Operations of God up- 
on our Souls, are of the Eſſence of Religion, 
which has no Goodneſs in it, but ſo far as it 
introduces the Life, Power, and Preſence of 
God into the Soul. The praying therefore 
for Impreſſions of this kind from God, is on- 


ly praying that we may not be left to our- 


ſelves; to pray always for theſe with Faith, 
and hunger and thirſt after them, is only 
praying earneſtly that the Kingdom of God 
may come, and his Will be done in us. | 


* Demonſtration of the groſs Errors, &c. in the Plain 
Account, &c. p. 287. | 
| For 
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For the Soul is only ſo far cleans'd from its 
Corruption, ſo far deliver'd from the Power 
of Sin, and ſo far purify'd, as it has renounc'd 
all own Mill, and on Deſire, to have nothing, 
receive nothing, and he nothing, but what the 
one Mill of God chuſes for it, and does to it. 
This, and bis alone is the true Kingdom of 

God opened in the Soul, when ſtript of all 
Selfiſhneſs, it has only one Love, and one Will 
in it, when it has no Motion, or Deſire, but 
what branches from the Love of God, and 
reſigns itſelf wholly to the Will of God. 
There is nothing Evil, or the Cauſe of Evil 
to either Man, or Devil, but his own Wl, 
there is nothing Good in itſelf, but the Will of 
God; he therefore who wholly'renounces his 
own Will, turns away from all Evil, and he 
who gives himſelf up wholly to the Will of 
God, puts himſelf in the rene of all char 
is good. 

(48.) It may freely be a har Can 
105 ion to God, is often very ſudden and in- 
Aantaneous, unexſpectedly rais'd from Variety 
of Occaſions. Thus, one by ſeeing only a 
wit her d Tree*, another by reading the Lives 
and Deaths of the Antediluvian Fathers, one 
by hearing of Heaven, another of Hell, one 
* reading of the Love, or Wrath of God, 

® Frere Laurent, 1 
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Suftrings of Chriſt, may And 
himſelf, as it were, melted into Penitence all 
on a fudden. It may be granted alſo, that 
the greateſt Sinner may in a Moment be con- 
verted to God, and feel himſelf wounded in 
ſuch a Degree, as perhaps thoſe never were, 
who have been turning to God all their Lives. 


But then it is to be obſerv'd, chat this Su- 


germeſs of Change, or Flaſh of Conviction, is 
by no Means of the Eſſence of true Converſi- 
on, and is no more to be demanded in our- 
ſelves, or others, than ſuch a Light from Hea- 
ven, as ſhone round St. Paul, and caft' him 
to the Ground. Secondly, That no one is to 
expect, or require, that another ſhould receive 
his Converſion, or Awakening from the ſame 
Cauſe, Of in the ſane Manner 48 he has done, 
that ĩs, that Heaven, or Hell, or the Fuftice 
or Love of God, or Faith in Chriſt, either 
as our Light, or our Attonement, muſt needs 
be the fir? Awakening of the Soul, becauſe 
it has been ſo with him, Thirdly, That this 
Stroke of Converfion is not to be confider'd, 
as ſignifying our high State of a New Birth in 
Chriſt, or a Proof that we are on a ſudden 

made New Creatures, but that we are thus 
ſuddenly call d and ftirr'd up to look aſter a 
Newneſs of Nature. Fourthly, That this 
Senſibility, or manifeſt Feeling of che Opera- 
| | 2 tions 
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_ ons of God upon our Souls, 'which we have 
expetienc'd in theſe firſt Awakenings, are not 
to be exſpected, or deſir d to go along with 
as, through the Courſe of our Purification. 
Fifthly, That the Purification of our Souls, 
or the Renewal of our firſt Birth, and State, 
is ſomething entirely Aiſtinct from this firſt 
ſudden Converfion, or Call to Repentance; 
that it is not a Thing done in an Infant, but 
is a certain Proceſ, a gradual Releaſe from 
dur Captivity and Diſorder, conſiſting of ſe- 
veral Stages and Degrees, both of Death and 
Life, which the Soul muſt go through, be- 
fore it can have thoroughly put off the old 
Man. I wit not ſay chat this muſt needs be 
in the ſame Hegree in all, or that there can- 
not be any Exception to this. But thus 
much is Weed certain, chat Jeſus Chriſt is 
out Partrrn, that what he did for us, that 
tre are alſo to do for ourſelves, or in other 
Words, we'muſt follow him in the Regenera- 
tion. For what he did, he did, both as our 
Attonement, and Example, his Proceſs, or 
Coutſe of Life, Temptations, Sufferings, de- 
nying his own Will, Death, and Reſurrecti- 
on, was all done, and gone through on our 
Arcount, becauſe the human Soul wanted 
ſuch a Proceſs of Regeneration, and Re- 
demption, becauſe, only in ſuch a gradual 
Proceſs, 
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Proceſs, all that Was loſt in Adam, could be 
reſtored to us again. And therefore it is be- 


yond all doubt, that his Proceſs is to be look'd 


UPON, , as the ſtated Method of our Purifica- 
tion. 

It is well worth 8 chat our Sa- 
viour's greateſt Trials were near the End of 
his Proceſs or Life, that he then experienc d 
the bar peſt Part of our Redemption. This 


might ſufficiently ſhew us, that our firſt 


Awakenings have carry'd us but a little way; 
that we ſhould not then begin to be ;/e/f- 
aſſured of our own Salvation, but remember 


that we ſtand at a great Diſtance from, and 


in great Ignorance of our ſeyereſt Trials. 

To ſum up all in a word: Nothing 
hath ſeparated us from God but our own 
Will, or rather our own Will is our Separa- 
tion from God. All the Diſorder, and Cor- 
ruption, and Malady of our Nature, lies in 
a certain Fixedneſs of our own Will, Imagi- 
nation, and Detires, wherein we live to our- 
ſelves, are our own Center and Circumference, 
act wholly from ourſelves, according to our 
own Will, Imagination and Deſires. There 
is not the ſmalleſt degree of Evil in us, bur 
what ariſes from this Selfiſhneſs, becauſe we 
are thus All in All to ourſelves, 


* It ; 
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. is this Self that our Saviour calls upon 
us to deny; it is this Life of Se/f that we are 
to hate and to loſe, that the Kingdom of God 
may ariſe in us, that is, that God's Will may 
be done in us. All other Sacrifices that we 
make, whether of worldly Goods, Honours, or 
Pleaſures, are but ſmall Matters, compar'd to 
that Sacrifice and Deſtruction of all Selfiſh- 
neſs, as well Hpiritual as natural, that muſt 
be made before our Renne hath had 
its perfect Work. | 
There is a Denial of our own Will, Kr 
certain Degrees even of ſelfdenying Virtues, 
which yet give no Diſturbance to his Selfiſh- 
. neſs, To be humble, mortify'd, devour, pa- 
tient in a certain degree, and to be perſecu- 
ted for our Virtues, is no Hurt to this Selfiſh- 
neſs; nay, /þ:ritual-/elf muſt have all theſe 
Virtues to ſubſiſt upon; and his Life conſiſts 
in ſeeing, knowing, and feeling the Bulk, 
Strength, and Reality of them. But ſtill in 
all this Shew and Glitter of Virtue, there is 
an unpuriſied Bottom on which they ſtand, 
there is a Selfiſbne/s which can no more enter 
into the Kingdom of Heaven, than the Groſſ- 
neſs of Fleſh and Blood can enter into it. 
What we are to feel and undergo in theſe 
laſt Purifications, when the. deepe/# Root of 
all Selfiſhneſs, as well parent, as natural, is 
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to be plucked up and torn from us, or how we 

hall be able to ſtand in that Trial, are both 
of them equally impoſfible to be known by 
us before-hand. DES. 
It is enough for us to know, that we hunger 


and thirſt after the Righteouſneſs which is in 
Chriſt Jeſus; that by Faith we defire and 


hope to be in him new Creatures; to know, 


that the greateſt Humility, the moſt abſolute 
Reſignation of our whole ſelves unto God, is 


our greateſt and higheſt Fitneſs to receive our 
greateſt and higheſt Purification from the 
Hands of God. 
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